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To our esteemed readers, this work by Srila Bhaktivinoda Thakura has been translated by Sriman 
Kusakratha Dasa, late disciple of  His Divine Grace A.C. Bhaktivedanta Swami Prabhupada -  Founder-
Acarya of the International Society for Krishna Consciousness. The reader can find biographical 
material at the end of this work. 
 
Tattva-vivek is a short, yet comprehensive outline of the Absolute Truth, and why it’s diluted into 
relative truth by the conditioned souls. Totally absorbing, and an empowering read. 
 
    Srila Bhaktivinoda begins:   
 
“ Who am I? What is this world? What relation have I with this world?" To learn the truth, a 
soul in this material world will always ask himself these questions. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Many days after their birth, human beings finally attain good knowledge of sense objects. 
The outside world perceived by the senses is called viñaya" (the world of sense objects). As 
his sensory powers grow, a child becomes increasingly aware of the world of sense objects. 
Tasting pleasure there, he is drawn to the world of sense objects. Thus attracted to the world 
of sense objects, a human being thinks of and acts for nothing else. Becoming a constant 
companion, sound, touch, form, taste, and smell gradually turn the human mind into their 
slave. 

Kusakratha prabhu’s books always began with a dedication to his spiritual master His 
Divine Grace A.C. Bhaktivedanta Swami Srila Prabhupada 
 
‘nama om visnu-padaya krishna-presthaya bhutale srimate Bhaktivedanta swamin iti 
namine 

“I offer my respectful obeisances unto Srila Prabhupada, who is very dear to Lord Krsna, 
having taken shelter at His lotus feet.”

namaste sarasvate devam gaura-vani pracarine nirvesesa sunyavadi, pascatya desa tarine” 
 
“Our respectful obeisances are unto you, O spiritual master, servant of Sarasvati Gosvami. 
You are kindly preaching the message of Lord Caitanyadeva and delivering the Western 
countries, which are filled with impersonalism and voidism.”
  
If you run across any typo’s, please let us know at contact@vedicilluminations.com
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Srila Bhaktivinoda Thakura's 

Tattva-viveka                          
 
 
 
Prathamanubhava 
First Realization 
 
 
Text 1 
 
 
jayati sac-cid-änanda- 
     rasänubhava-vigrahaù 
procyate sac-cid-änandä- 
     nubhütir yat-prasädataù 
 
     jayati-glory; sat-eternity; cid-knowledge; änanda-bliss; rasa-nectar; anubhava-perception; 
vigrahaù-form; procyate-is spoken; sat-cid-änandänubhütir-the perception of eternity, 
knowledge and bliss; yat-prasädataù-by the mercy of whom. 
 
     Glory to Sri Kåñëa Caitanya, the Supreme Personality of Godhead, in whose form rest 
eternity, knowledge, bliss, and the taste of nectar. By His mercy this book, which bears the 
title Sac-cid-anandanubhuti" (Directly Seeing the Supreme Personality of Godhead, in Whose 
Form Rest Eternity, Knowledge, and Bliss) has been written. 
 
Text 2 
 
ko 'haà vä kià idaà viçvam 
     ävayoh ko 'nvayo dhruvam 
ätmänaà nivåto jévaù 
     påcchati jïäna-siddhaye 
 
     ko-who; aham-am I; vä-or; kim-what; idam-this; viçvam-world; ävayoù-of us both; ko-
what; anvayo-the relationship; dhruvam-always; ätmänam-himself; nivåto-surrounded by 
matter; jévaù-the soul; påcchati-asks; jïäna-siddhaye-to find the truth. 
 
     Who am I? What is this world? What relation have I with this world?" To learn the truth, 
a soul in this material world will always ask himself these questions. 
 
Commentary by Srila Bhaktivinoda Thakura 
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     Many days after their birth, human beings finally attain good knowledge of sense objects. 
The outside world perceived by the senses is called viñaya" (the world of sense objects). As 
his sensory powers grow, a child becomes increasingly aware of the world of sense objects. 
Tasting pleasure there, he is drawn to the world of sense objects. Thus attracted to the world 
of sense objects, a human being thinks of and acts for nothing else. Becoming a constant 
companion, sound, touch, form, taste, and smell gradually turn the human mind into their 
slave. 

 In this way human beings are plunged in the world of sense objects. Death must come, and 
when it does, I will have no relationship with this world of senses objects." When this 
thought arises, a fortunate person turns from the world of sense objects and yearns to know 
the truth. He then asks these questions: Who am I, the person who perceives this world? 
What is this world? What relation have I with this world?"  
 
 
Text 3 
 
ätmä prakåti-vaicitryäd 
     dadäti citram uttaram 
sva-svarüpa-sthito hy ätmä 
     dadäti yuktam uttaram 
 
     ätmä-self; prakåti-nature; vaicitryäd-because of the variety; dadäti-gives; citram-variegated; 
uttaram-reply; sva-own; svarüpa-original form; sthito-situated; hy-indeed; ätmä-self; dadäti-
gives; yuktam-proper; uttaram-reply. 
 
     Because of their different natures, they who ask these questions attain a great variety of 
answers. Only a soul situated in his original spiritual form attains the true answers. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     A person who has turned away from the world of sense objects finds an answer to these 
three questions. Scriptures and philosophies attempt to answer these three questions. In our 
country answers are given by the Vedas, Vedänta, and other books following the Vedic 
teachings. Answers are also given by philosophies that misinterpret the Vedic teachings, 
philosophies like nyäya, pseudo-säìkhya, pätaïjala, vaiçeñika, and karma-mémäàsä. Answers 
are also given by philosophies that openly oppose the Vedic teachings, philosophies like 
Buddhism and the philosophy of the atheist Cärväka. In this way many philosophies give 
many different answers.  
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In China, Greece, Persia, France, England, Germany, Italy, and other countries many 
different philosophies were preached, philosophies like Materialism, Positivism, Secularism, 
Pessimism, Skepticism, Pantheism, and Atheism. Many philosophers used logic to prove the 
existence of God. Then again, in other places was preached the idea that one should simply 
believe in God and worship Him. In many places were preached religions that claimed to be 
originally given by God. Some religions were rooted in each person's own individual faith in 
God. 

 In other places it was said that God Himself had given the teachings of religion. Religion 
rooted in each person's own individual faith is called Theism. Included among the religions 
with belief-systems and scriptures given by God are Christianity and Mohammedanism. The 
answers to the previously mentioned three questions are truly of two kinds: 1. the answer 
given by a soul situated in his original form, and 2. the great variety of answers given by all 
others. Why is not a single answer only given to each of these questions? 

 The true answers are given by a pure person situated in his original spiritual form. All 
persons situated in their original spiritual forms give the same answers. However, the persons 
who have fallen into the material world are not situated in their original spiritual forms. The 
material world is not their real home. It is a world born from material illusion. The Supreme 
Truth (para-tattva) has a spiritual potency (parä çakti). The shadow of that spiritual potency 
is the potency of illusion (mäyä-çakti). Mäyä-çakti is the mother of the material world. The 
great variety of qualities mäyä offers are accepted by the souls residing in the material world 
as their own qualities. 

 In this way the soul's original qualities are withdrawn and the specific mixture of qualities 
and an identity offered by mäyä are accepted by the soul. In this way the spirit soul identifies 
with matter. Spiritual and material ideas thus become mixed together in many different ways 
in the mind of the spirit soul. Each accepting a different mixture of material qualities, the 
spirit souls misidentifying with matter each give his own answers to these three questions. In 
this way a great variety of answers is manifest. Influenced by the traditions, activities, 
associates, foods, language, and thought patterns of the countries where they live, the souls in 
this world give answers to these three questions. In this way time, place, and circumstance 
combine to create a great variety of natures. 

 Firstly, the souls come in contact with matter in different ways. Those different kinds of 
contact bring one set of variations of nature. Secondly, their different countries, languages, 
families, and other circumstances bring another set of variations of nature. In this way a great 
variety of natures becomes multiplied. Only a person who has traveled to every country, 
learned every language, and studied every country's history can understand the scope of that 
variety. Here I will only point in the direction of that variety. I will not do more. It would be 
a great trouble. 
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 Of the two kinds of answers given by the living entities, one is the true answer. The other is 
the great variety of answers according to the views of different philosophies. The great variety 
of answers may be divided into two groups. The first group is called jïäna" and the second 
group is called karma". Here someone may protest: When you say the true (yukta) answer 
you imply that you honor logic (yukti) as the way to know the truth. Why, then, do you not 
accept the great variety of answers that logic brings?" To this protest I reply: Spiritual logic 
does not depend on the material logic that brings a variety of answers. Therefore when I use 
the words logic (yukti) and truth (yukta), I refer to the logic and truth accepted by liberated 
souls purified of matter's touch, logic and truth that properly distinguish between matter and 
spirit. 

 Logic that is material, that takes shelter of matter, will always lead to a great variety of 
conclusions. A liberated soul situated in his original spiritual form can give the true, the 
genuinely logical answer. Among the great variety of answers is seen the group called jnana. 
Employing jïäna, the spirit soul in contact with matter tries to distinguish spirit from matter. 
When it speaks positively (anvaya), jïäna affirms the primacy of matter, saying matter is the 
beginningless root of all that exists. When it speaks negatively (vyatireka) jïäna says that 
matter cannot be destroyed, for it is merely a transformation of the Supreme (brahman), who 
has no potencies (niùçakti). 

 They who follow karma say God does not exist, and therefore the living entities should 
engage in material activities. Pure jïäna and karma have their place in true spiritual love and 
spiritual activities. They are part of the true answers to our three questions. They will be 
discussed later in this book, when devotional service (bhakti) will be described. Because they 
are material in nature, words cannot completely describe the pure spiritual truth. 

 
 
Text 4 
 
citraà bahu-vidhaà viddhi 
     yuktam ekaà svarüpataù 
citram ädau tathä cänte 
     yuktam eva vivicyate 
 
     citram-variety; bahu-vidham-many kinds; video-please know; yuktam-truth; edam-one; 
svarüpataù-naturally; citram-variety; ädau-first; tathä-then; ca-also; ante-at the end; yuktam-
the right answer; eva-indeed; vivicyate-is considered. 
 
     Please know that there are a great variety of answers, and there is also one true answer. 
First we will consider the great variety of answers, and then we will consider the one true 
answer. 
 
 
Text 5 
 
ätmäthavä jadaà sarvaà 

 5



     svabhäväd dhi pravartate 
svabhävo vidyate nityaà 
     éça-jïänaà nirarthakam 
 
     ätmä-soul; athavä-or; jadam-matter; sarvam-all; svabhäväd-naturally; hi-indeed; 
pravartate-is manifest; svabhävo-own nature; vidyate-is; nityam-eternal; éça-jïänam-
knowledge of God; nirarthakam-without meaning. 
 
     Some philosophers say that matter is everything, matter is self-manifest, matter is eternal, 
and any conception of God is a senseless lie. 
 
 
Text 6 
 
sarvathä ceçvaräsiddhir 
     éça-kartä prayojanät 
para-loka-kathä mithyä 
     dhürtänäà kalpaneritä 
 
     sarvathä-in all respects; ca-and; éçvara-God; asiddhir-lacxk of proof; éça-God; kartä-
creator; prayojanät-because of the need; para-loka-kathä-talk of a spiritual world; mithyä-
false; dhürtänäm-of rascals; kalpana-imagination; éritä-spoken. 
 
     They say no one has ever proved God's existence, God is created by men, and talk of a 
spiritual world is a lie imagined by rascals. 
 
 
Text 7 
 
samyogäj jada-tattvänäà 
     ätmä caitanya-saàjïitaù 
pradurbhavati dharmo 'yaà 
     nihito jada-vastuni 
 
     samyogäj-from contact; jada-tattvänäm-of material elements; ätmä-soul; caitanya-
saàjïitaù-known as consciousness; pradurbhavati-is manifested; dharmo-religion; ayam-this; 
nihito-placed; jada-vastuni-in matter. 
 
     They say the inert material elements combine to create conscious life. In this way 
conscious life is manifest in inert matter. 
 
 
Text 8 
 
viyogät sa punas tatra 
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     gacchaty eva na saàçayaù 
na tasya punar äv�ttir 
     na muktir j�äna-lak�aëä 
 
     viyogät-from separation; sa-that; punas-again; tatra-there; gacchaty-goes; eva-indeed; na-
no; saàçayaù-doubt; na-not; tasya-of that; punar-again; ävåttir-return; na-not; muktir-
liberation; jïäna-lakñaëä-characterized by knowledge. 
 
     They say that when it dies, conscious life ceases to exist, and of this they have no doubt. 
They say there is no soul that can be reborn in this world or liberated from it by attaining 
spiritual knowledge.  
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Among the great variety of philosophies, materialism (jada-väda) is very widespread. 
Materialism is of two kinds: 1. the philosophy of attaining material pleasures (jadänanda-
väda), and 2. the philosophy of extinguishing (nirväëa) material existence altogether (jada-
nirväëa-väda). Now we will consider these two materialistic philosophies. First we will look 
at materialism in a general way.  

All varieties of materialism say this: Inert matter exists, conscious life exists, and everything 
is created from inert matter. Conscious life does not exist before inert matter. Philosophies 
that teach about God are a useless waste of time. Inert matter is eternal. If someone talks 
about God", he is talking about a being who exists only in his imagination. If any God exists 
one should search to find a higher God" that controls that God. God's existence has never 
been proved. In every country and province are religious books describing God and 
describing the soul's residence in a spiritual world. These books are the wild imaginations of 
various rascals. They do not describe anything that truly exists. Therefore the words self 
(ätmä) and consciousness (caitanya) refer only to certain aspects of matter. 

 Self and consciousness are created only by a variety of forward (anuloma) or backward 
(viloma) interactions (samyoga) of material elements (jada-tattva). When the interactions are 
forward, there is creation of self and consciousness. When the interactions are backward, self 
and consciousness are again merged into matter. A self's taking birth again and again in 
different forms, or reincarnation, is not possible. Attaining liberation from matter by learning 
the truth about Brahman is not possible either. 

 Because the self is not different from matter, the self cannot become liberated from matter. 
Therefore matter is the ultimate reality. All existence is only a variety of aspects of matter. All 
atheists accept these ideas. One group of atheists claims that each person's attainment of 
material pleasure is for him the goal of life. Another group of atheists, understanding that 
material pleasure is temporary and pathetic, searches after the happiness of nirväëa (cessation 
of material existence). 
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     Now we will consider the philosophy of attaining material pleasures (jadänanda-väda). 
The philosophy of attaining material pleasures is of two kinds: 1. the philosophy of selfish 
material pleasures (svärtha-jadänanda-vädé), and 2. the philosophy of unselfish material 
pleasures (niùsvärtha-jadänanda-vädé). 

     They who follow the philosophy of selfish material pleasures think: Neither God, nor soul, 
nor afterlife, nor karmic reactions exist. Therefore, concerned only for results visible in this 
world, let us spend our time in sense pleasures. We don't need to waste our time performing 
useless religious activities." Because of bad association and sinful deeds, this atheistic 
philosophy has existed in human society from ancient times. However, this philosophy has 
never become prominent among faithful, respectable people. 

 Still, in different countries some people have taken shelter of this idea and even written 
books propounding it. In India the brähmaëa Cärväka, in China the atheist Yangchoo, in 
Greece the atheist Leucippus, in Central Asia Sardana plus, in, Rome Lucretious, and many 
others in many countries all wrote books propounding these ideas. Von Holback says that 
one should perform philanthropic deeds to increase one's personal happiness. By working to 
make others happy, one increases one's own happiness, and that is good. 

     Trying to persuade the people in general, the authors of modern books propounding the 
philosophy of material pleasure often talk about unselfish material pleasure, or doing good, 
materially, to others. In India atheism existed even in ancient days. With great erudition, one 
philosopher wrote a great distortion of the Vedic teaching, a distortion called the Mémäàsä-
sütras, which begin with the words codanä-lakñaëo dharmaù",  which replace God with an 
abstract origin before which nothing existed" (apürva). 

 In Greece a philosopher named Democritus preached this philosophy also. He said that 
matter and void exist eternally. When these two meet, there is creation, and when they are 
separated, there is destruction. Material elements are different only because their atoms are of 
different sizes. Otherwise the elements are not different. Knowledge is a sensation that comes 
when something within touches something without. His philosophy holds that all existence 
is composed of atoms.  

In out country also Kaëäda in his vaiçeñika philosophy also taught that the material elements 
are composed of eternal atoms. However, the vaiçeñika philosophy is different from 
Democritus' atomic theory, for the vaiçeñika philosophy accepts the eternal existence of both 
God and soul. In Greece Plato and Aristotle refused to accept an eternal God as the only 
creator of the material world. Kanäda's errors are also seen in their views. Gassendi accepted 
the existence of atoms, but concluded that God created the atoms. In France Diderot and 
Lamettrie preached the theory of unselfish material pleasure.  

The theory of unselfish material pleasure reached its high point in France's philosopher 
Compte, who was born in 1795 and died in 1857. His impure philosophy is called Positivism. 
It is inappropriately named, for it accepts the existence of matter only, and nothing else. It 
claims: Aside from sense knowledge there is no true knowledge. The mind is only a special 
arrangement of material elements. In the final conclusion, no origin of all existence can be 
described. Furthermore, there is no need to discover any origin of the material world. There 
is no sign that any conscious creator of the material world exists. The thinking mind should 
categorize things according to their relationships, results, similarities, and dissimilarities. 
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 One should not accept the existence of anything beyond matter. Belief in God is for children. 
Adults know God is a myth. Discriminating between good and evil, one should act 
righteously. One should try to do good to all human beings. That is the philosophy of 
unselfish material pleasure. Thinking in this way one should act for the benefit of all human 
beings. One should imagine a female form and worship it. That form is, of course, unreal. 
Still, by worshiping it one attains good character. The earth, or the totality of material 
existence, is called the Supreme Fetich", the land is called the Supreme Medium", and the 
primordial human nature is called the Supreme Being". A female form with an infant in her 
hands should be worshiped morning, noon, and night. This imaginary female form, who is an 
amalgam of one's mother, wife, and daughter, should be meditated and worshiped in the past, 
present, and future. One should not seek any selfish benefit from these actions.  

In England a philosopher named Mill taught a philosophy of sentimentalism that is largely 
like Compte's philosophy of unselfish material pleasure. In this way atheism, or secularism, 
attracted the minds of many youths in England. Mill, Lewis, Paine, Carlyle, Bentham, Combe, 
and other philosophers preached these ideas. This philosophy is of two kinds. One kind was 
taught by Holyoake, who kindly accepted God existence to some extent. The other kind was 
taught by Bradlaugh, who was a thorough atheist. 

     The philosophy of selfish material pleasure and the philosophy of unselfish material 
pleasure, although different in some ways, are both materialistic. When one deeply thinks 
about the ideas of all these materialistic philosophers, one will see that materialism is useless 
and untenable. When one simply glances at them with the eyes of pure spiritual logic, one 
will reject these ideas as pathetic and untenable. Even ordinary material logic will show these 
ideas are untenable and should be rejected. This is seen in the following ways: 

     1. The philosophy of materialism searches for a single principle that is the root of all 
existence. This is a great folly. If one thinks the material atoms are eternal, the void is eternal, 
the relation between the void and the material elements is inconceivable, and the powers, 
qualities, and actions of the material atoms are also eternal, and all these things are eternal 
and beginningless, then he cannot accept that the material world was ever created. A person 
who accepts these ideas cannot reduce the material world to a single underlying principle. He 
must accept the simultaneous existence of many principles. What is time? That he has no 
power to say. In this way their attempt to find a single underlying principle that governs the 
material world is only the wild babbling of a child. 

     2. The philosophy of Materialism is unnatural and unscientific. It is unnatural because 
every nature has a cause. To assume that matter is eternal and is the cause of consciousness, 
which appears only as a by-product of matter, is very illogical. The presence of causes and 
effects is natural in the world of gross matter. Without causes and effects the material world 
would not be as it is. The philosophy of Materialism is unscientific because consciousness has 
the power to manipulate and control inert matter. Therefore the idea that consciousness is 
merely a by-product of matter is fiercely opposed to true scientific thinking. 

     3. Consciousness is naturally superior to inert matter. Only fools say consciousness is a 
by-product of matter. Professor Ferris has clearly explained all this. 

 9



     4. Can anyone prove that matter is eternal? Professor Tyndall has clearly shown there is 
evidence to prove the eternity of matter. If someone claims that he has looked eternally into 
the past and eternally into the future and he has seen that matter is eternal, no one should 
believe him. 

     5. Buchner and Molescott claim that matter is eternal. That is an imagination that exists 
only in their heads. If in the course of time matter ceases to exist, their ideas will become lies. 

     6. Comte writes: We should not try to discover the origin or the conclusion of the material 
world. That attempt is only childish curiosity." However, because the living entity is by 
nature conscious, he naturally curious to know these things. The living entity cannot perform 
a funeral rite to celebrate the death of his own natural curiosity. The search for causes and 
effects is the mother of all true knowledge. If Compte's idea is accepted, human intelligence 
will be destroyed in a few days. Of that there is no doubt. Then human beings will all become 
stunted, numbed, and unthinking. 

     7. No one has ever seen human consciousness created from dull material elements. Only 
fools believe this will ever happen. In the book I hold in my hand, a history book describing 
three thousand years of human history, no one has ever seen a human being spontaneously 
manifested from inert matter. If human life is manifest from the spontaneous interactions of 
material elements, then in the course of all those years at least one human being would have 
been spontaneously manifested from inert matter. 

     8. The graceful and harmonious arrangement of human beings, animals, trees, and other 
living entities in this world points to a creator and controller. In this way it is seen that there 
must be a conscious supreme creator. 

     In these many ways the philosophy of Materialism is refuted even by ordinary logic. Only 
very unfortunate people accept the ideas of Materialism. They have no idea of spiritual 
happiness. Their desires are very petty. The philosophy of material extinction (nirväëa) will 
be discussed later in this book. 

 
 
Text 9 
 
kartavyo laukiko dharmaù 
     päpänäà viratir yataù 
vidvadbhir lakñito nityo 
     svabhäva-vihito vidhiù 
 
     kartavyo-should be done; laukiko-material; dharmaù-nature; päpänäm-of sins; viratir-
cessation; yataù-because; vidvadbhir-by the wise; lakñito-seen; nityo-eternal; svabhäva-by 
nature; vihito-placed; vidhiù-rules. 
 
     The materialists say these words: Ordinary morality should be followed, for then immoral 
activities are stopped. The wise see that the eternal rules of morality are spontaneously 
manifested from human nature. 
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Text 10 
 
puìkhänupuìkhä-rüpeëa 
     jijïäsyo sa sukhäptaye 
jévane yat sukha� tat tu 
     jévanasya prayojanam 
 
     puìkhänupuìkha-rüpeëa-thoroughly; jijïäsyo-to be inquired; sa-he; sukha-of happiness; 
äptaye-for attainment; jévane-in life; yat-what; sukham-happiness; tat-that; tu-indeed; 
jévanasya-of life; prayojanam-the need. 
 
     One should diligently try to attain material happiness, for material happiness is the true 
goal of life. 
 
 
Text 11 
 
jévane yat kåtaà karma 
     jévanänte tad eva hi 
jagatäm anya-jévänäà 
     sambandhe phala-daà bhävet 
 
     jévane-in life; yat-what; kåtam-done; karma-action; jévana-of life; ante-at the end; tad-that; 
eva-indeed; hi-indeed; jagatäm-of the universes; anya-of other; jévänäm-living entities; 
sambandhe-relationship; phala-dam-giving result; bhävet-will; be. 
 
         After a person dies, the activities he performed during his life will still bring results to 
other living entities, to persons who had a relationship with him. 
 
 
Text 12 
 
na karma näçam äyäti 
     yadä vä yena vä kåtam 
apürva-çakti-rüpeëa 
     kurute sarvam unnatam 
 
     na-not; karma-action; näçam-to destruction; äyäti-goes; yadä-when; vä-or; yena-by whom; 
vä-or; kåtam-done; apürva-wodnerful; çakti-power; rüpeëa-with the form; kurute-does; 
sarvam-all; unnatam-elevated. 
 
 
     Regardless of when or by whom they were performed, good material activities are never 
lost. They have a wonderful power to elevate everyone. 
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Commentary by Srila Bhaktivinoda Thakura 
 
     Now we will consider the ordinary activities of persons who follow the philosophy of 
Materialism. They say: Even though there is no God, no soul, and no afterlife, human beings 
should still follow the rules of morality. By acting morally one will attain happiness in this 
life, and by acting immorally one will be placed in a fearful situation. These immoral 
activities are also called `sins'. If one acts selflessly to make others happy, one's own 
happiness will spontaneously follow. Therefore one should follow the principles of morality. 
One should follow morality and cast sins far away, for sins bring only troubles and sufferings. 
Nature always has its own laws. Therefore, since every being is a part of nature, every being 
must follow nature's laws. Philosophers should try to discover the laws that govern the 
material world. Pious happiness is the highest good attained in this life. To attain one's own 
happiness one should diligently try to discover and follow nature's laws. 

 If you say, `After death I will exist no longer. Why should I renounce my own unbridled 
pleasure and follow the rules of morality?', then I reply: Your actions are not in vain. Even 
after your death they will not stop bringing results to others. After your death the actions you 
performed in your life will bring various results to various people in the world. If you 
married and begat children, gave your children an education and taught them about morality, 
then your actions will bring results enjoyed by many people.  

If you earn money and build schools, hostels for travelers, roads, bathing places, and other 
like things, then many people will enjoy the results of your actions. If you say, `The results of 
those actions will quickly perish,' then I reply: Why should you not act? Your actions will 
never perish. When they are mature, actions have a very wonderful power. In the future these 
actions will become very powerful. They will make this endless world a very exalted place. 
Therefore one should act without selfish motives." 

     The philosophy of materialism collapses of its own accord. It is like a house without a 
foundation or walls. No one will follow a religion without hope or fear for what will happen 
in the afterlife. As their very name shows, the followers of the philosophy of selfish material 
pleasures are all selfish. Indeed, the followers of the philosophy of unselfish material 
pleasures are in truth selfish also. It is not possible to follow the idea of unselfish material 
pleasures for long. 

 Writing under the pen-name Mirabond, the philosopher Holbach wrote a book, System of 
Nature" in the year 1770. In that book he wrote, Unselfishness does not exist in this world. I 
say a good faith is one where one becomes happy by others' happiness." I see it that way also. 
Unselfish materialism has no meaning. It is like a flower imagined to float in the sky. 
Unselfishness is merely a way to attain one's own happiness and freedom from troubles. One 
thinks, If people hear I am unselfish, they will trust me. Then I will easily attain my ends." A 
mother's love, brother's love, friendship, and the love of a man and a woman: Are these 
unselfish? If they do not bring one's own personal happiness, these kinds of love" do not last. 
To attain spiritual bliss at the end, some people pass their whole lives in renunciation. Every 
religion and philosophy is based on selfishness. 
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 Love of God is also selfish. It is everyone's nature to be selfish. The very phrase one's own 
nature" hints at selfishness. Selfishness is natural. Unselfishness is very unnatural. Therefore 
it is never truly seen. Without the hope of future life and future happiness, no one would 
perform any action. Persons of purified intelligence are not attracted to Jaimini's apürva 
philosophy or the life-force philosophy of some western thinkers. Anyone who follows these 
philosophies becomes cheated. In India even the smärta-paëditas who quote Jaimini's apürva 
philosophy in their writing all believe in God's grace and in a blissful existence in a spiritual 
world.  

If they knew the truth, that Jaimini's apürva philosophy is opposed even to God's existence, 
they would at once turn their backs on Jaimini and his ideas. Jaimini knew well that belief in 
God naturally stays in the hearts of human beings. Therefore in his apürva philosophy he 
carefully and cunningly crafted an imaginary God who bestows the results of actions. Thus 
concealed under the cloak of belief in God, the atheistic karma-mémäàsä philosophy 
preached by the smärta-paëditas has a strong following in India. One person's self interest 
often conflicts with another person's self interest. When a person of average intelligence hears 
the word unselfishness", he becomes attracted, for he thinks that by following the philosophy 
of unselfishness his own desires will be fulfilled.  

That is another reason the philosophy of atheistic materialism has become widespread. How 
the preacher of the philosophy of unselfish material pleasure induces his followers to act 
morally in the world is not easily understood. Pushed by their own selfish desires, people 
may act morally for some time, but when they think it over, they will eventually sin. They 
will say to themselves: O my brother, don't stay away from sense pleasures. Enjoy sense 
pleasures as you like, as long as others do not know of them. Why not? I do not think the 
world will collapse because of them. There is no God, an all-seeing God who gives to us the 
results of our actions. What have you to fear? Just be a little careful, so no one will know. If 
they learn of it, then you will lose your good reputation, and perhaps the government or bad 
people will make trouble for you. If that happens neither you nor others will be happy." 
Know for certain that if the hearts of the preachers of atheistic morality were examined, these 
thoughts would be found. One day a smärta-paëdita prescribed the candräyana-vrata and 
other harsh penances to a person who had asked him about the atonement for a certain sin. 
Hearing this, the person said, O Bhattäcärya Mahäçaya, if I must perform a candräyana-vrata 
for killing that spider, then your son, who was also implicated in that act, must also perform 
that penance." Seeing this would be a great calamity for his son, the Bhattäcärya Mahäçaya 
turned two or four more pages in his big book and said, Aha! I made a mistake. Now I see. 
The books says: `A dead spider is only a piece of rag.' That being the case, you need not 
perform any atonement at all."  
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The atheist smärta-paëditas are like that. They accept the worship of God only to promote 
their atheist philosophy. If sometimes they accept the ideas if an afterlife and of a God who 
gives the results of actions, they accept these two ideas only a subordinate parts of their 
karma philosophy. True devotion (bhakti) to God is never seen in their ideas. It is seen that 
what is the beginning is unselfishness gradually turns into selfishness. To prevent this from 
happening some atheist karma-mémäàsä philosophers accept the existence of a single all-
knowing God who gives the results of actions. They then quote many passages from scripture 
to show how the worship of God is a part of the karma-mémäàsä philosophy. In this way 
they accept an imaginary God. Compte, fearing that morality would not be taken seriously, 
imagined a God that would be considered real. 

 Compte was more honest. Jaimini was more farsighted. Compte's trickery was caught, and 
therefore his idea of imaginary worship of God never attracted many followers. Jaimini had a 
deeper understanding, and therefore his karma-mémäàsä philosophy did gain wide 
acceptance in the smärta-paëdita community. In the end Compte and Jaimini held the same 
philosophy. If one examines the ideas and activities of the smärta-paëditas, one will see that 
the karma-mémäàsä philosophy is untenable. Why is it not tenable? It is not tenable because 
it will never bring true auspiciousness to human society. 

 Secularism, Positivism, or smärta karma-mémäàsä has no power to uproot sins. Rather, for 
many days they will make many great obstacles to stop true pure devotion (bhakti) to God, 
devotion that is the true purifier of sins. Time after time the karma-mémäàsä philosophy 
tells` devotion to God: I am your follower. I make people qualified to follow you. I purify the 
sinful people and place them at your feet." These words are only cheating. They are not 
sincere. True karma (pious action) is devotional service to God. As long as karma continues 
to call itself karma" it is not a part of devotional service. When it is truly a part of devotional 
service, karma calls itself by the name bhakti". 

 As long as it calls itself by the name karma", karma is a rival of devotional service and it 
always tries to make itself more important than devotional service. Karma claims that it helps 
philosophy, civilization, and art. However, when karma becomes transformed into bhakti, 
then philosophy, civilization, and art become much more glorious and exalted. In this place I 
will not discuss this in more detail. 

 
 
Text 13 
 
bhavaù kleço 'bhavaù keñäà 
     mate saukhyam iti sthitam 
nirväëa-sukha-sampräptiù 
     çaréra-kleça-sädhanät 
 
     bhavaù-material existence; kleço-suffering; abhävaù-non-existence; keñäm-of some; mate-
in the idea; saukhyam-happiness; iti-thus; sthitam-situated; nirväëa-of non-existence; sukha-
of happiness; sampräptiù-attainment; çaréra-of the material body; kleça-of the sufferings; 
sädhanät-because of the activities. 
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     Some think existence is suffering and happiness comes when existence stops. Because the 
material body brings so many sufferings, they think they will become happy by ceasing to 
exist. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     As long as they find pleasure in material things, materialists will hunt for material 
pleasures. Whether selfish or so-called unselfish, they will seek the dull pleasures of the 
material world. Material pleasures are in truth very pathetic and insignificant. They are not a 
good companion to spiritual things. Among the materialists they who are intelligent cannot 
find any satisfaction in material pleasures. Ignorant of spiritual existence, how can they 
search after eternal spiritual pleasures? They come to think the cessation (nirväëa) of their 
own existence is the only happiness. To that happiness they run.  

They say, Existence is suffering. Cessation of existence is happiness. Because this material 
body brings only sufferings, let us strive for the happiness of ceasing (nirväëa) to exist." At 
the time in India when the atheistic karma-mémäàsä of seeking material pleasures was very 
prominent, and when the Vedas, which are filled with spiritual truths, were considered the 
only true scriptures, and when, claiming that the Vedas teach the atheistic karma-mémäàsä 
philosophy, many materialistic brähmaëas sought by performing yajïas to attain sensory 
pleasures in this life and apsaräs and nectar in Indra's city in the next life, a certain person 
dissatisfied with material pleasures, a person named Sakyasiàha and born in a kñatriya 
family, deciding one day that there was no escape from the sufferings of the material body 
and that true happiness rests in cessation (nirväëa) of existence, founded the philosophy of 
Buddhism. 

 Even before that time the same philosophy of nirväëa was preached, a fact for which is 
ample evidence. However, it was at the time of Sakyasiàha that this philosophy found many 
followers. From that time on there were many preachers and followers of Buddhism. 
Sakyasiàha was not the only preacher of Buddhism. During his time, or a little before, a 
person named Jéna, who was born in a vaiçya family, preached a philosophy much like 
Buddhism. His philosophy is called Jainism. Jainism remained within India. But Buddhism 
crossed the mountains, rivers, and oceans and entered China, Tatarstan, Thailand, Japan, 
Mynamar (Burma), Ceylon, and many other countries. Even today this philosophy is 
followed in many countries. Buddhism has many branches. Still, the ideas of void (çünya) 
and of cessation of existence (nirväëa) are seen in all the branches. Still, human beings 
cannot reject their natural belief in God, so in some branches of Buddhism worship of God is 
also seen. 
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     I once asked some questions of a Buddhist monk from Mynamar, a fellow who did not 
understand the true teachings of Buddhism. He answered my questions by saying, God is 
beginningless. He created the entire world. Assuming the form of Buddha, He descended to 
this world and then, again assuming His form as God, He returned to heaven. If we act 
piously and follow the rules of religion, then we will go to His abode." From what he told me, 
I could see that this Buddhist monk from Mynamar did not know the true Buddhist 
philosophy. In the name of Buddhist philosophy he simply repeated the common religious 
ideas that are part of human nature. 

 Philosophy based on tricks of logic cannot bring good to human society. Such tricky 
philosophy is cherished only in the hearts and books of professional philosophers. The 
people in general who claim to follow these philosophies will tend to revert to the common 
religious ideas that are part of human nature. The universal love" preached by Compte, the 
karma-mémäàsä and imaginary apürva-God preached by Jaimini, and the cessation (nirväëa) 
of existence preached by Sankara will all gradually become transformed by their followers 
into the common religion that is part of human nature. That is inevitable. At this moment it 
is happening. 

     A philosophy of cessation (nirväëa) of existence, a philosophy like the Buddhist and Jain 
philosophies, was also preached in Europe. This philosophy was called Pessimism." 
Buddhism and Pessimism are not at all different. They are different in only one way. In 
Buddhism the soul wanders from one birth to another, always suffering. By following the 
principles of Buddhism the soul gradually attains nirväëa (preliminary cessation of existence) 
and then parinirväëa (final cessation of existence). In the philosophy of Pessimism the soul 
does not have birth after birth. Thus the philosophy of cessation of existence is of two kinds: 
1. cessation of existence after one birth, and 2. cessation of existence after many births. 

     Buddhism and Jainism belong in the second group. Both accept transmigration of the soul. 
According to Buddhism, after many births of practicing kindness and renunciation, one 
becomes first a bodhisattva and finally a buddha. In this philosophy by practicing 
humbleness, peacefulness, tolerance, kindness, selflessness, meditation, renunciation, and 
friendliness, the soul eventually attains parinirväëa. In parinirväëa the soul no longer exists. 
In ordinary nirväëa the souls continues to exist in a form of mercy. The followers of Jainism 
say: By practicing kindness and renunciation, and by cultivating all virtues, the soul gradually 
passes through the stages of Näradatva, Mahädevatva, Väsudevatva, Paraväsudevatva, 
Cakravartitva, and, at the end, when he attains nirväëa, Bhagavattva. 

 Buddhism and Jainism both accept the following ideas: The material world is to be eternal. 
Karma has no beginning, but it does have an end. Existence is suffering, and cessation of 
existence (parinirväëa) is happiness. Jaimini's karma-mémäàsä philosophy, which claims to 
accept the Vedas' authority, is inauspicious for the living entitties. Cessation of existence 
(parinirväëa) is auspicious for the living entities. Although they are masters of the followers 
of karma-mémäàsä, Indra and the demigods are servants of the sages who seek nirväëa. 
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    Schopenhauer and Hartmann belong in the first group of philosophers who preach 
cessation of existence. Schopenhaur taught that by abandoning the will to live, and by fasting, 
desirelessness, renunciation, humbleness, bodily mortification, purity, and renunciation the 
soul attains nirväëa. In Hartmann's philosophy there is no need for bodily mortification. At 
the moment of death one automatically attains nirväëa. A philosopher named Harry Benson 
taught that suffering is eternal and nirväëa an impossibility. 

     Here it may be said that the Advaita (Monism or Impersonalism) philosophy is only 
another kind of materialistic philosophy of cessation of existence. All the impersonalists 
yearn to end their own individual existence and then taste the spiritual bliss of merging into 
impersonal Brahman. That is their philosophy. However, after nirväëa they no longer exist. If 
they do not exist, then they cannot experience bliss or anything else. Actually, their 
philosophy is exactly like the materialistic philosophy of nirväëa.  

The materialistic philosophy of the cessation of existence is completely untenable, for it has 
not decided on the nature of the individual person. If the individual persons are merely 
creations of matter, then one falls into the philosophy of accepting only material pleasures as 
important. That is pure atheism. But if, on the other hand, the individual persons are 
different from matter, independent of the transformations of matter, then how will they cease 
to exist? Is there any evidence that non-material persons, or spirit souls, ever cease to exist? 
In the end all these philosophies are complete atheism. It was to stop the wickedness of the 
karma-mémäàsä idea that the preachers of these nirväëa philosophies preached their own 
idea so fervently. 

 Because of the brähmaëas' oppressive ways and their embracing the karma-mémäàsä idea, 
the kñatriyas and other castes became very disturbed and staged a philosophical revolt against 
the brähmaëas. For this reason the kñatriyas all accepted Buddhism and the vaiçyas all 
accepted Jainism. When people divide into factions and hate each other in terms of those 
factional groupings, that hatred can become very strong. Passionately loyal to their faction, 
the people no longer give any thought to what ideas are logical or illogical. That is how 
Buddhism and Jainism were spread in India. They were also spread to other countries. Weak 
in spiritual reasoning, the people of those countries accepted those philosophies as sent by 
God. In Europe some people who hated Christianity also preached the philosophy of nirväëa. 
That is revealed in history. 

 
 
Text 14 
 
kecid vadanti mäyä yä 
     sä kartré jagatäà kila 
cid-acit-saviné sükñmä 
     çakti-rüpä sanätané 
 
     kecid-sopme; vadanti-say; mäyä-illusion; yä-what; sä-that; kartré-the creator; jagatäm-of 
the material worlds; kila-indeed; cid-spirit; acit-matter; saviné-mother; sükñmä-subtle; çakti-
potency; rüpä-form; sanätané-eternal. 
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     Some say Maya‘ (illusion) is a subtle eternal potency, the mother of spirit and matter and 
the creator of the worlds. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Some say: The beginningless potency named `Mäyä' created all the worlds. This Mäyä 
exists in a subtle form. She gave birth to the two principles spirit and matter." When the dry 
philosophy of Buddhism became prominent, this philosophy of Mäyä persevered, although it 
mutated into newer and newer forms. Then Buddhism gradually became influenced by the 
Tantra-çästras. At that time the Mäyäväda philosophy was created. It was then that the name 
Buddhism" became attached to the Tantric philosophy.  

Among the people who has not accepted Buddhism, the Mäyäväda philosophy, a philosophy 
that was actually Buddhism in disguise, was preached. When that philosophy based the Vedas 
was preached, the activities of the Mäyävädé-Vedänta philosophers began. In the 
mountainous part of India this philosophy was preached in a different form, in a form 
following the Tantras, preached by the Tantra äcäryas who described the philosophy of Mäyä-
çakti. Many people say the Tantra philosophy comes from pseudo-Kapila's philosophy. I do 
not agree with that view. Although pseudo-Kapila agreed that material nature (prakrti) is the 
creator of the world, he also affirmed that the spiritual truth is beginningless. He said of the 
puruña: 

 
puñkara-paläça-van nirlepaù 
 
     As a lotus-petal is untouched by water, so the Supreme Spirit is untouched by the material 
world." 
 
     In my view it is the Saiva philosophy that has come from pseudo-Kapila's Säìkhya. 
However, because in the Saiva philosophy material nature (prakåti) is especially honored, 
undiscriminating persons often mistakenly think the Saiva and Tantric philosophies are the 
same. Although in the Tantric philosophy the puruña (the Supreme Spirit) and prakåti 
(material nature) are often compared to the two halves of a chick-pea, in the end the Tantric 
thinkers say prakåti is the mother who has created spirit itself. 

     The Tantric thinkers also imagine a kind of nirväëa where the individual souls cease to 
exist. Belief in God is not seen in the philosophy that worships the material potency. The 
worshipers of the Lord's spiritual potency offer prayers to the all-knowing Supreme God. 
Imitating and mocking those prayers, the worshipper of matter sometimes also offer prayers 
to the material potency. The staunch atheist Von Holbach offered these prayers to the 
material energy: 
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     O Nature, O Goddess of all elements, O Piety and Truth, who are Nature's two children, 
please always be our protectors. May the human race sing your glories. O Goddess of Nature, 
please set us on the path of Your happiness. Drive illusions far from our minds. Cast 
wickedness from our hearts. Keep us from falling as we walk the path of progress. Make for 
us a kingdom of true knowledge. Grant goodness to us. Place peace in our hearts." 

     The Nature-philosopher Von Holbach also says there is no soul, no God, and no afterlife. 
He says everyone should seek his own happiness. He says material nature is the supreme 
controller. 

     In the Mahä-nirväëa Tantra Lord S�iva offers these prayers to the original material 
potency, Goddess Kälé: 
 
såñter ädau tvam ekäsét 
     tamo-rüpam agocaram 
tvatto jätaà jagat sarvaà 
     para-brahma-sisåkñayä 
 
     In the beginning of material creation, You alone existed in the form of complete darkness. 
Then, when the Supreme Brahman desired to create, you gave birth to the entire material 
world." 
 
     This Tantra preaches the idea of the sänkhya philosophy, for it describes a puruña aloof 
from matter and a prakåti active in matter's world. It that Tantra Lord S�iva also tells Goddess 
Kälé: 
 
punaù svarüpam äsädya 
     tamo-rüpaà niräkåtiù 
väcätétaà mano-'gamyaà 
     tvam ekaivävaçiñyate 
 
     You manifest a form of darkness, and then, when the material worlds are dissolved, you 
are again formless. You are beyond the power of the mind to know or words to describe. 
When the world is unmanifest, you alone remain. 
 
tvam eva jévo loke 'smiàs 
     tvaà vidyä-para-devatä 
 
     In this world you are the living entities. You are knowledge personified. You are the 
supreme goddess." 
 
     Here it is said that the individual living entities are not different from the potency of 
material nature. This contradicts the view of saìkhya. 
 
yävan na kñiyate karma 
     çubhaà väçubham eva vä 
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tävan na jäyate mokño 
     nåëäà kalpa-çatair api 
 
     As long as good and bad karma are not destroyed, there is no liberation for the 
conditioned souls, even after a hundred kalpas. 
 
kurväëaù satataà karma 
     kåtvä kañta-çatäny api 
tävan na labhate mokñaà 
     yävat jïänaà na vindati 
 
     Even if he performs pious deeds again and again, and even if he performs a hundred harsh 
penances, if he has no transcendental knowledge, the living entity will not attain liberation. 
 
jïänaà tattva-vicäreëa 
     niñkämenäpi karmaëä 
jäyate kñéëa-tapasäà 
     viduñäà nirmalätmanäm 
 
     They who are wise and pure-hearted, and who seek after the truth and perform pious 
deeds without expectation of reward, attain transcendental knowledge.  
 
na muktir japanäd dhomäd 
     upaväsa-çatair api 
brahmaiväham iti jïatvä 
     mukto bhavati deha-bhåt 
 
     One does not attain liberation by chanting mantras or performing yajïas, or by fasting a 
hundred times. Only one who knows, `I am Brahman', attains liberation. 
 
manasä kalpitä muktir 
     nåëäà cen mokña-sädhané 
svalpa-labdhena räjyena 
     räjäno mänaväs tathä 
 
     If the people could attain liberation by imagining themselves so, then they could also 
become kings simply by dreaming of kingdoms. 
 
jïänaà jïeyaà tathä jïätä 
     tritayaà bhäti mäyayä 
vicäryamäëe tritaye 
     ätmaivaiko 'vaçiñyate 
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     Knowledge, the object of knowledge, and the knower are all manifested from illusion 
(mäyä). When these three are carefully investigated and properly understood, only the spirit 
self remains.  
 
jïänam ätmaiva cid-rüpo 
     jïeyam ätmaiva cin-mayaù 
vijïätä svayam evätmä 
     yo jänäti sa ätma-vit 
 
     Knowledge is the spirit soul. The object of knowledge is also the spirit soul. The knobbier 
is also the spirit soul. One who knows this knows the truth of the spirit soul."  
 
     The truth is that the different Tantras expound very different philosophies. It cannot be 
said that every Tantra teaches the worship of the material energy (çakti-väda). In some 
Tantras that philosophy is accepted, and in other Tantras it is not. It is vehemently opposed. 
In some Tantras it is said that the Supreme Brahman is the creator, in others that material 
nature (prakåti) is the creator, and in others that the individual soul (jéva) is the creator. In 
some Tantras it is said that the individual souls are illusory (mithyä), and in other it is said 
that the individual souls are real (satya). In some Tantras it is said that the letter à in the 
sacred syllable Oà is the creator, in other Tantras that the Supreme Person (puruña) and 
material nature (prakåti) are both the creators, and in other Tantras that material nature is 
the sole creator of all. 

 In conclusion it may be said that so many different philosophies are taught in the Tantras 
that no one of them can be singled out as the only philosophy of the Tantras. In the 
previously quoted verse beginning with the words såñter ädau" it is said that before the 
material world was created, material nature alone existed, and that by the Supreme Brahman's 
desire, the material nature created the material world. What is the material nature? Who is 
the supreme Brahman? When he attains transcendental knowledge will the individual spirit 
soul become the Supreme Brahman? 

 In the verse beginning with the words Tvam eva jévo loke 'smin" it is said that the individual 
souls are identical with the material nature. Those words make no sense. In the Tantras are 
also described latä-sädhana" (ritual illicit sex), païca-makära-sädhana" (ritual activities of 
sex and consumption of flesh, fish, and wine), and surä-sädhana" (ritual wine drinking). 
What kind of religious activities are these? I have no idea how thse can be considered 
religious activities. These ideas are like the atheistic karma-mémäàsä or the goddess of 
material nature imagined by Compte. This kind of Tantric worship was created in someone's 
imagination. I will not say anything more about it. 

 

 
Text 15 
 
athavä bhäva eva syät 
     neçvaro na jagaj-janaù 
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bhävo nitya-viciträtmä 
     näbhävo vidyate kvacit 
 
     athavä-or; bhäva-ideas; eva-indeed; syät-is; na-not; éçvaro-God; na-not; jagat-world; janaù-
people; bhävo-ideas; nitya-eternal; vicitra-variety; ätmä-self; na-not; abhävo-without ideas; 
vidyate-exists; kvacit-anywhere. 
 
     Some say: Ideas alone exist. There is no God. There is no world. There are no living 
entities. Ideas are eternal and of great variety. Nothing else exists." 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Some philosophers think only the ideas in their minds truly exist. Nothing else 
exists.They say the objective world", the world perceived by the senses, does not truly exist. 
They say ideas, or subjective reality", are what truly exists. They say one should not perform 
activities. They say ideas alone exist. Nothing else exists in truth. Bishop Berkeley and other 
philosophers preached this philosophy of ideas, which is called idealism". 

 Mill accepted a modified version of this idealism. It is not correct to say that this idealism" is 
the same as spiritualism". When a person thinks about the information that came from his 
senses, those thoughts are called ideas". The ideas" that come in this way are only thoughts 
based on the material senses' touch with the world of matter. These thoughts are not about 
anything beyond the world of matter. Gathering the light that filters in through the senses, 
the mind thinks. In this way ideas arise.  

Therefore idealism" is not something above materialism. Among the impersonalists 
(advaitavädé) some say, There is no God. There is no world. There are no living entities. All 
these are only ideas. Ideas are eternal and of great variety. These ideas will never cease to 
exist. Ideas are the absolute reality." This philosophy is very pathetic and foolish. Only a 
madman would be inclined to believe it. If we examine the lives of the philosophers who 
professed these opinions in their books, we will see that, as far as their actions went, they did 
not believe the idealism" they preached. It is not wrong to say that ideas are a subtle form of 
matter. Therefore this idealism" must be counted among the different varieties of 
Materialism. 

 

 
Text 16 
 
satyam eva tv asan nityaà 
     sad evänitya-bhävanä 
kecid vadanti mäyändhäù 
     yukti-väda-paräyaëäù 
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     satyam-truth; eva-indeed; tv-but; asat-untruth;- nityam-eternal; sad-truth; eva-indeed; 
anitya-not eternal; bhävanä-idea; kecid-some; vadanti-say; mäyä-by illusion; andhäù-blinded; 
yukti-väda-to the philosophy of logic; paräyaëäù-devoted. 
 
     Blinded by illusion, some philosophers devoted to the tricks of logic say, Whatever is said 
to be true will one day be learned to be untrue. Therefore truth is always temporary and 
relative." 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Some philosophers express this view: Whatever anyone says to be `true' is only `true' 
temporarily. Therefore no truth is eternal and absolute. All truth is temporary and relative. 
What is considered true now will eventually be changed or refuted. At the end it will be 
considered untrue. Therefore the only unchanging absolute truth is the statement that there 
is no absolute truth." This idea gives birth to great laughter, for there is no truth in it at all. 
Only some professional philosophers, blinded by illusions and addicted to the tricks of logic, 
accept this foolish, illogical idea. 

     These philosophers accept the idea that truth is relative, that absolute truth cannot be. In 
the Bengali language this idea is expressed by the words, Noyi hoy ebaà hoyi noy." (It is not 
this. It is not that.) From this illogical idea the philosophy of doubts arise. In the English 
language this philosophy is called Scepticism". Hume and other philosophers preached this 
idea. 

 Although this Scepticism, or the philosophy of doubts, is unnatural and untenable, it has 
somehow been accepted by many philosophers. The philosophy of material pleasures and the 
philosophy of cessation of existence (nirväëa) brought great harm to their followers, and 
therefore the people in general became filled with horror merely to hear the names of these 
philosophies. Human nature is originally pure. It wears the ornament of devotional service to 
God. By following the philosophies of Materialism, human beings do not find happiness. In 
this way the philosophy of Materialism grabbed logic, shackled its hands and feet with hard 
iron bands and threw it into a dark prison cell. In order to cut its own shackles, logic thus 
created Scepticism, or the philosophy of doubts. 

The Materialist philosophy holds that matters is eternal, and matter is all that exists. 
Professor Huxley preached this idea, and since then it has come from many other mouths 
also. These people say: Without speaking of material causes and effects no true description of 
events can be spoken. No conclusions may be drawn that are not based on material causes 
and effects. At the end the words `spirit' and `love' will be cast far away from every book. 
Then the people will gradually become free to be carried away by the waves of Materialism. 
Then the idea of free-will will be bound and imprisoned, and the truth that all activities are 
determined by material laws will be proved beyond any doubt."  

 23



When many people began to speak in this illogical way, human nature, seeing that it was 
about to fall into degradation, turned and began to walk on the path of a different 
philosophy. This new philosophy will bring no bad results. Why not? Because it will destroy 
Materialism." Making this promise, logic gave birth to Scepticism, the philosophy of doubts. 
Scepticism threw the rubbish of Materialism far away. However, it also created another 
obstacle to stop belief in God. It made people doubt: I do not have the power to see things as 
they really are. I see only some aspects of things. Where is the proof that I see things 
correctly? With my senses I perceive only certain aspects of things. With my eyes I perceive 
form, with my ears sound, with my nose smell, with my skin touch, and with my tongue 
taste. Through these five doors of knowledge I learn about the qualities of things. If I had 
more than five senses, if I had, perhaps, ten senses, I would learn other, different things about 
the objects I perceive. 

 In this way I have gathered a little bit of knowledge with my senses, but it is knowledge 
riddled with doubts." In this way, even though it destroyed the philosophy of Materialism, 
Scepticism did not help the cause of true Spiritual philosophy. Scepticism does not doubt the 
material world's existence, it merely says: I do not have complete knowledge of things, and 
there is no way I will ever have complete knowledge. Therefore I will never understand 
things as they really are." At the end Scepticism refutes itself. If there is a genuine truth to be 
understood, then from what root does this philosophy of doubts grow? With careful thinking 
one will see that this philosophy of doubts is merely idle chatter. Do I exist, or not?" Who 
expresses that doubt? I do. Therefore I exist. 

 
 
Text 17 
 
sarveñäà nästikänäà vai 
     matam etat purätanam 
deça-bhäñä-vibhedena 
     lakñitaà ca påthak påthak 
 
     sarveñäm-of all; nästikänäm-atheis6t philosophies; vai-indeed; matam-view; etat-this; 
purätanam-ancient; deça-country; bhäñä-and language; vibhedena-with divisions; lakñitam-
seen; ca-and; påthak-different; påthak-different. 
 
     From the earliest times many different varieties of atheist philosophy have been preached 
in different countries and languages. 
 
Commentary by Srila Bhaktivinoda Thakura 
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     1. Materialism, or the worship of material nature, 2. Idealism, and 3. Scepticism are three 
of the oldest kinds of atheism. All other kinds of atheism are included within them. It is a 
mistake to think that the various modern forms of atheism were all only recently invented. 
With different names and in somewhat different forms, these same kinds of atheism existed 
also in ancient times. Many different kinds of atheism were thus preached in our country. 
Among them nyäya, vaiçeñika, and karma-mémäàsä were openly atheistic. Pataïjali's yoga 
philosophy and the philosophy of Vedänta Monism (advaita) were covered atheism. You may 
wish to take a look at these philosophies, so we will now briefly consider them. 
     Säìkhya-This is an ancient philosophy expounded by pseudo-Kapila in his book. Maharñi 
Kapila says in his book: 
 
 
éçvaräsiddheù 
 
     God's existence has never been proved." (Kapila-sütra 1.92) 
 
mukta-baddhayor anyataräbhävän na tat-siddhiù 
 
     God is either free from matter or imprisoned by matter. Nothing more may be said of 
Him." (Kapila-sütra 1.93) 
 
     God is either free from matter or imprisoned by matter. What more may be said of Him? If 
God is liberated, then no one can know anything about Him. If God is imprisoned by matter 
He is not God at all. To explain this passage the commentator Vijïäna Bhikñu says: 
 
nanv evam éçvara-pratipädaka-çruténäà kä gatis taträha 
 
     What is the meaning of the Veda passages that assert the existence of God? In Kapila-sütra 
(1.96) the explanation is given: 
 
muktätmanaù praçaàsä upäsäsiddhasya vä 
 
     The descriptions of `God' in the Vedas are actually only the praises or worship of the 
liberated souls." 
 
     In this way the säìkhya philosophy affirms that God does not exist. 
 
     Nyäya-the philosophy propounded by Gautama. Gautama asserts: 
 
pramäëa-prameya-saàçaya-prayojana-dåñtänta-siddhäntävayava-tarka-nirëaya-väda-jalpa-
vitaëdä-hetv-äbhäsa-chala-jäti-nigraha-sthänänäà tattva-jïänän niùçreyasädhigamaù 
 
     By studying the different branches of logic, namely: pramäëa, prameya, saàçaya, 
prayojana, dåñtänta, siddhänta, avayava, tarka, nirëaya, väda, jalpa, vitaëd�ä, hetu, äbhäsa, 
chala, and jäti-nigraha, one attains the highest benefit." 
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     What is the great benefit of which Gautama speaks? That I cannot see. Perhaps he means 
that expert knowledge of logic is a great benefit for the living entities. God is not included 
among the sixteen items he says bring great benefit. That is why the Vedas affirm: 
 
naiñä tarkeëa matir apaneyä 
 
     God cannot be understood by material logic." 
 
     Gautama sees liberation in this way: 
 
duùkha-janma-pravåtti-doña-mithyä-jïänänäm uttarottaräpäye tad-anantaräpäyäd apavargaù 
 
     Liberation means attaining the knowledge that frees one from the ignorance that is the 
birthplace of sufferings." 
 
     In general, this sütra may be seen to support the idea that liberation is the cessation of 
sufferings. Spiritual bliss is not present in Gautama's conception of liberation. In his 
conception there is no bliss of meeting God. For this reason Gautama's Nyäya-çästra is 
opposed to the Vedas. That concludes our description of the nyäya philosophy. 
 
     Vaiçeñika-the philosophy propounded by Kaëäda. There is no need to consider this 
philosophy at length. In the sütras written by Kaëäda it is said that there is no eternal God. 
Some authors writing in the tradition of this philosophy count `the Supersoul residing within 
the individual soul who resides in the material body' among the seven basic principles of 
existence. They did that in an attempt to drive the atheism from their philosophy. Still, in 
their commentaries on Vedänta-sütra, Saìkaräcärya and other paëditas consider Kaëäda's 
philosophy atheistic and anti-Vedic. The truth is that any philosophy that does not accept 
God as the independent supreme creator and instead posits some other conception of God is 
actually atheism. God's nature is that He is the master of all. Any philosophy that accepts 
some other eternal being as equal to God is atheism. 
 
     The author of the karma-mémäàsä-sütras-Jaimini. He did not write about God. His 
primary topic was pious deeds. He said: 
 
codanä-lakñaëo 'rtho dharmaù. karmaike tatra darçanät. 
 
     The Vedas teach religion. That religion is called `karma' (pious deeds)." 
 
     Sridhara Svämé, the commentator on these sütras, writes: 
 
kathaà punar idam avagamyate. asti tad apürvam. 
 
     How should this be understood? It is understood in terms of the `apürva'." 
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     He says: First pious deeds are performed. Then, from those deeds the `apürva' (abstract 
secondary principle) is manifest. That apürva gives the results of the pious deeds. Why is 
there any need, then, for a God to give the results of actions?" Compte and the modern 
atheists have no power to say anything more outrageous than this. 
 
     The Vedänta-sütra propounds only devotion to God. In their commentaries on this book 
many atheists preached the Advaita philosophy (impersonalism), which is covered 
Buddhism. However, to show humankind the right path, the saintly devotees have carefully 
written the correct commentaries on Vedänta-sütra. Later in this book we will explain why 
the Advaita (impersonalist) philosophy is wrong. 
 
     The Yoga-çästra is also called the Pätaïjala-çästra. It was written by Pataïjali Åñi. In the 
Sädhana-khäëda section of this book is the following sütra: 
 
kleça-karma-vipäkäçayair aparämåñtaù puruña-viçeña éçvaraù. tatra niratiçayaà särvajïya-
béjam. sa tu purveñäm api guruù kälenänavacchedät. 
 
     God is a certain person who is untouched by suffering, karma, destiny, or calamity. He 
knows everything. Because He is untouched by time, He is the master of all." 
 
     Seeing this description of God, many may think Pataïjali is a true devotee of God. 
However, at the end of Pataïjali's book that mistaken impression is dispelled. In the Kaivalya-
pada section of that book Pataïjali writes: 
 
puruñärtha-çünyänäà pratiprasavaù kaivalyaà svarüpa-pratiñt�hä vä citi-çaktir iti 
 
     When the goals of life are no more, then liberation, which establishes the soul's original 
nature, or the soul's spiritual potency, is manifest." 
 
     In the Bhoja-våtti, this sütra is explained in these words: 
 
cic-chakter våtti-särüpya-nivåttau svarüpa-mätre 'vasthänaà tat kaivalyam ucyate 
 
     When the soul no longer has form, when it is situated in its spiritual essence, that is called 
`kaivalya' (liberation)." 
 
     This means: When the spiritual potency is situated in its own nature, that is called 
kaivalya" (liberation). In this passage what is the meaning of the phrase liberation of the 
spiritual potency". Does it mean here that when he attains liberation, the individual soul no 
longer performs any action? Does it mean that after he attains liberation the individual soul 
continues to have a relationship with God? Unfortunately, this Yoga-çästra book does not 
answer these questions? After again and again reading this book one will become convinced 
that the God" described in the sadhana-khanda section is considered only an imaginary being 
created to help attain spiritual perfection, and after the soul attains perfection the idea of God 
is no longer taken seriously. Is this book theistic or atheistic? You give the answer? 
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     In the different countries and in different languages the philosophy of atheism has been 
preached in many ways and called by many different names. 
 
 
Text 18 
 
karma-jïäna-vimiçrä yä 
     yuktis tarkamayé nare 
citra-mata-prasüté sä 
     saàsära-phala-däyiné 
 
     karma-jïäna-vimiçrä yä yuktis tarkamayé nare citra-mata-prasüté sä saàsära-phala-däyiné. 
 
     Mixed with karma (fruitive work) and jïana (philosophical speculation), material logic 
places a great variety of ideas in human society. Thus logic brings many material results in 
this world of birth and death. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Logic (yukti) is of two kinds: pure (çuddha) and mixed (miçra). Pure logic is present in 
the spirit soul in his original, pure nature. When the spirit soul is imprisoned in matter and 
his activities are mixed with material conceptions, then he possesses what I call mixed logic 
(miçra-yukti). This mixed logic is of two kinds: mixed with fruitive action (karma-miçra) and 
mixed with philosophical speculation (jïäna-miçra). This mixed logic is also known by the 
word tarka" (material speculation). This mixed logic is very bad, for seen within it are the 
four defects: bhrama (mistakes), pramäda (illusions), vipralipsä (cheating), and karaëäpätava 
(sensory inefficiency). The conclusions attained by this mixed logic are always faulty. Pure 
logic always arrives at the same conclusions. Mixed logic arrives at a great host of mutually 
contradictory conclusions. By acting according to the conclusions of mixed logic, the souls in 
the material world attain the result of being more and more stringently confined in the prison 
of the material world.  
 
 
Text 19 
 
yuktes tu jada-jätäyä 
     jadätéte na yojanä 
ato jadäçritä yuktir 
     vadaty evaà praläpanam 
 
     yuktes-from logic; tu-but; jada-from matter; jätäyäù-born; jada-matter; atéte-bryond; na-
not; yojanä-able; ato-then; jada-of matter; äçritä-taken shelter; yuktir-logic; vadaty-says; 
evam-thus; praläpanam-nonsense talk. 
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     By employing the logic that is born from matter one cannot go above matter. Material 
logic speaks only nonsense. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Mixed logic is born from matter. Looking through the door of the senses, the soul 
imprisoned in matter catches a glimpse of material images, a glimpse carried by the nerves to 
the brain. There the images are preserved by the power of memory. It is then that material 
logic does its work. In this way many ideas and imaginations are created. Sorting through 
these material images, material logic arranges them in pretty patterns. This is called science 
and philosophy. Looking this way and that at the sensory images, logic comes to certain 
conclusion. This is called reason.  

Compte says, Carefully preserve and organize what you have seen. Examine that information 
to find the truth." By examining the images seen by the material senses, logic may understand 
something of the material world. Why should that logic not be called material logic"? 
However, how can that material logic hope to understand the nature and activities that are 
beyond the material world? If something indeed exists beyond the material world, then a 
specific process to understand it must certainly also exist. 

 If, unaware of that spiritual process of obtaining knowledge, and not wishing to understand 
whether such a process exists, an uneducated barbarian takes shelter of material logic alone, 
then that person will talk only nonsense. How can there be any doubt of that? Only when it is 
directed towards understanding the workings of the material world does that material logic 
bring any good results. For engineering, medicine, warfare, music, and other like material 
activities mixed logic is very suitable.  

First is material logic mixed with philosophical speculation (jïäna-miçra yukti). In this, the 
theoretical stage, the scientist understands general principles. After that comes the second 
stage, where the theoretical knowledge is applied to solving practical problems. This is called 
karma-miçra yukti. For example, in building a railroad, first comes the theoretical stage 
(jïäna-miçra yukti), and then the stage of application (karma-miçra yukti), where the 
railroad is actually built. Engineering and other like activities are the proper sphere of mixed 
logic. The world beyond matter is not the proper sphere of mixed logic. Mixed logic cannot 
understand that world. 

 Only spiritual logic can understand the world beyond matter. Materialism, the worship of 
material nature, the philosophy of the cessation of existence (nirväëa), and Scepticism take 
shelter of material logic to understand the original cause of the material world, a cause that is 
beyond matter. Using material logic for this purpose will never bring a happy result. That is 
why these philosophies have become the object of laughter. Whatever books these 
philosophers have written are only nonsense chattering. 

 
 
Text 20 
 
pralapantéha sä yuktir 
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     udanté svätma-siddhaye 
carame parameçänaà 
     své-karoti bhayäturä 
 
     pralapanté-talking nonsense; iha-here; sä-that; yuktir-logic; udanté-saying; sva-own; ätma-
self; siddhaye-for perfection; carame-at the end; parameçänam-God; své-karoti-accepts; bhaya-
with fear; äturä-filled. 
 
     Material logic talks nonsense. Sometimes, at the end, to bring perfection to the soul, 
frightened material logic accepts the existence of God. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Pure spiritual logic is the natural endowment of the soul. Still, when he is imprisoned in 
the world of matter, the soul, always meditating on matter, thinks mixed logic is better. In 
this way most of the people in this world are followers of mixed logic. It is rare in this world 
to find a follower of pure logic, the logic that is beyond matter. Only those fortunate souls 
who know the secrets of service to God appreciate pure spiritual logic, for they know the 
glories of rapt meditation (samädhi) on God.  

For a long time the people of this external material world have, hoping in this way to fulfill 
their selfish desires, honored mixed logic. They gave great honor to the ideas material logic 
gave, but in the end the people could find no happiness. This material, or mixed logic will 
not leave the soul. Sometimes material logic tries to help the soul. Arguing for a great variety 
of philosophies, as speaking in many different ways, mixed logic did not become happy. Then 
material logic began to hate itself. Talking and talking, material logic wept and lamented. It 
said, Alas! For how long have I labored in this external material world? I have fallen very far 
away from the soul, my eternal companion. I have rejected my own true nature." Lamenting 
and lamenting in this way, and now filled with fears, at the end material logic accepts God as 
the original cause of all causes.  

In country after country is found this kind of preaching about God, preaching born from the 
human mind and from material logic. Udayana Acärya described this idea in his book 
Kusumäïjali. In Europe and the West this kind of dry belief in God, called Deism" or Natural 
Theology", has come from many minds. There it has a certain popularity. When it is thus 
established by mixed logic, knowledge of God is very incomplete and imperfect. That is 
because material logic is very weak and unqualified to bring the soul closer to God. Because it 
is thus against its own nature, material logic cannot elevate the soul. Material logic cannot 
bring spiritual knowledge or guide the soul. This will be shown later in this book. 

 
 
Text 21 
 
kadäcid éça-tattve sä 
     jada-bhränta-praläpiné 
dvaitaà traitaà bahutvaà vä- 
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     ropayaty eva yatnataù 
 
     kadäcid-sometimes; éça-tattve-ijn knowledge of God; sä-that; jada-matter; bhränta-
bewildered; praläpiné-talking nonsense; dvaitam-two; traitam-three; bahutvam-many; vä-or; 
äropayaty-imagines; eva-indeed; yatnataù-with effort. 
 
     Bewildered by matter, and talking wildly, material logic sometimes declares that there are 
two, three, or many Gods. 
 
 
 
 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Mixed logic may sometimes accept the existence of God. Still, bewildered by matter and 
always talking nonsense, mixed logic has no power to accept that there is only one God. 
Sometimes mixed logic thinks there are two Gods. Then it thinks there is a God of spirit and 
a separate God of matter. The God of spirit brings auspiciousness, and the God of matter 
brings troubles. A philosopher named Zarathustra taught this idea: That there is a God of 
spirit and a God of matter. In his book Zendavesta he taught that these two Gods are eternal. 
The devotees of God have only contempt for these old speculations. In the same way they 
also have contempt for the atheistic jïäna-käëda (philosophy of speculative knowledge) and 
karma-käëda (philosophy of fruitive work). Zarathustra is a very ancient philosopher. When 
his philosophy found no honor in India, Zarathustra preached it in Iran. It was by the 
influence of Zarathustra's ideas that Satan, an equally-powerful rival to God, made his 
imaginary appearance first in the religion of the Jews and then in the religion based on the 
Koran.  

Then, influenced by Zarathustra's idea of two Gods, the idea of three gods, or a Trinity" made 
its appearance in the religion that had come from the Jewish religion. At first they were 
considered three Gods, but then, when the philosophers were displeased with that idea, the 
Trinity became God, the Holy Ghost, and Christ. At the same time, in India, Brahmä, Viñëu, 
and Siva came to be considered three different competing Gods: a very foolish idea. Some 
philosophers then preached that these three are actually only one God, and indeed many 
passages of the Vedic scriptures forbid us to think of them as three separate, independent 
rival Gods. In many other countries is seen faith in many different Gods simultaneously. 
Indeed, among the countries with the lowest level of civilization it is difficult to find pure 
belief in one God.  
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Sometimes Indra, Candra, Väyu, and others are considered independent rival Gods. Different 
philosophers refuted that mistaken idea and proved that Brahman alone is God. These ideas 
of many Gods are only the foolish babbling of ordinary logic bewildered by matter. There is 
only one God. If there were more than one God this material world would not be organized 
so well. If there were many competing independent Gods, they would decree different, 
conflicting material laws, each according to his own desire. Of this there is no doubt. Looking 
at the material world, an intelligent and thoughtful person cannot fail to accept the idea that 
it was created according to the will of a single Supreme Person. 

 
 
Text 22 
 
jïänaà sähajikaà hitvä 
     yuktir na vidyate kvacit 
kathaà sä parame tattve 
     taà hitvä sthätum arhati 
 
     jïänam-knowledge; sähajikam-natural; hitvä-asbandoning; yuktir-logic; na-not; vidyate-is; 
kvacit-anywhere; katham-how; sa-that; parame-in the Supreme; tattve-Truth; tam-that; hitvä-
abandoning; sthätum-establish; arhati-should. 
 
     There is no true logic separate from the natural knowledge of the soul. How, turning away 
from that natural knowledge, can one understand the Supreme Truth? 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Logic that comes from the soul's own natural knowledge is pure and faultless. The 
philosophy that comes from such logic is the actual truth. Separated from that natural 
knowledge, true logic has no power to stand. However, logic that comes from material 
knowledge, the logic that is seen everywhere in this world, is always mixed and impure. 
Philosophies that come from such mixed logic are always faulty and lacking. 

 Such philosophies are never good at describing God. Mixed logic is not the proper tool to 
describe the Supreme Truth. Pure logic which takes shelter of the soul's natural knowledge is 
the proper tool to describe the Supreme Truth. Here someone may ask, What is this natural 
knowledge of which you speak?" The answer is: The soul is spiritual, and therefore naturally 
full of spiritual knowledge.  

That original knowledge possessed by the soul is called here natural knowledge". That 
natural knowledge is eternally present in the soul. It is not created by perceiving the contents 
of the material world. The activities of that natural knowledge are called pure logic. That 
natural knowledge was known by the soul before the soul ever had any knowledge of the 
material world. 
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     That knowledge is: (1) I am. (2) I continue to be. (3) I am happy. (4) My happiness comes 
from a certain place. a shelter, a reservoir of happiness. (5) It is natural for me to take shelter 
of that reservoir of happiness. (6) I am eternally a follower of that reservoir of happiness. (7) 
That reservoir of happiness is very beautiful. (8) I have no power to abandon that reservoir of 
happiness. (9) My present condition is lamentable. (10) Abandoning that lamentable 
condition I should take shelter of that reservoir of happiness. (11) This material world is not 
my eternal home. (12) By becoming elevated in this material world I do not become elevated 
eternally. 

     If logic does not take shelter of this natural knowledge, logic remains mixed with matter. 
Then logic is only a babbler of nonsense. Even in ordinary material science, first some axioms 
must be accepted. In mathematics, astronomy, or other sciences, one cannot make progress if 
one does not first accept the axioms. In the science of understanding the Supreme Truth one 
must also first accept some axioms, the axioms given by natural knowledge. Those axioms 
are the root from which the tree of spiritual knowledge grows. 

 
 
Text 23 
 
ekatvam api tad dåñtvä 
     tat-samädhi-cchalena ca 
sthülaà bhittvä tu liìge sä 
     yogäçraya-caraty aho 
 
     ekatvam-oneness; api-also; tad-that; dåñt�vä-seeing; tat-on that; samädhi-of rapt 
meditation; chalena-on the pretext; ca-also; sthülam-gross; bhittvä-breaking; tu-but; liìge-in 
the subtle; sä-that; yoga-of yoga; äçraya-shelter; carati-goes; aho-aha. 
 
     Some accept the philosophy of oneness. Breaking through the barriers of the gross 
material world, resting in the subtle material world, and pretending to remain in a trance of 
meditation, they take shelter of yoga. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Some philosophers do not believe in the soul's natural knowledge. Nor do they completely 
believe in material logic. Others, accepting the idea of the soul's natural knowledge, believe in 
one God. Filled with various mental speculations, they take shelter of a rapt trance of 
meditation. However, their meditational trance is not the real thing. It is only a trick. In their 
pretended meditation they pretend to break through the walls enclosing the material world 
and then they pretend to see the world of spirit. Why is their meditation only a pretense? The 
spiritual world is revealed only in a genuine trance of meditation. It is not revealed in this 
pretended trance. 
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 Seeing only the subtle material world, the world of thoughts, they think they have seen the 
final spiritual abode of the spiritual beings. In truth they have taken shelter of the world of 
subtle matter, the world of thoughts. The world of subtle matter and the world of gross 
matter are different in this way: The world of gross matter is the world perceived by the 
material senses, and the world of subtle matter is the world of thoughts perceived by the 
mind. Subtle matter was manifested before gross matter was manifested. This the material 
world is divided into two parts: the world of the gross material elements, and the subtle, 
effulgent world of thoughts.  

The astral body" described by the Theosophists is an effulgent material body made of 
thoughts. This is the subtle material body, or the mind. The subtle glorious world described 
in Pataïjali's Yoga-çästra and in the philosophy of the Buddhists is again only the subtle 
material world, the world of thoughts. The spiritual world is different. It is different from the 
gross and subtle material worlds, and it is also different from the liberation" (kaivalya) 
described in Pataïjali's Yoga-çästra. Pataïjali's Yoga-çästra does not describe the world of the 
spirit. 

 In describing the practices performed by the aspiring yogé, the Yoga-çaçtra explicitly 
describes the soul and his relationship with God. However, in describing liberation, the Yoga-
çästra does not say anything about God or about the liberated soul's relationship with God. If 
the intention is that the individual souls and God have merged and become one, then the 
yoga philosophy is not different from impersonalist Monism (advaita). The philosophy 
described by Pataïjali in his yoga-çästra does not bring eternal auspiciousness to the spirit 
souls. The philosophy of the Yoga-sästra may be considered one of many philosophies that 
stay in between the world of gross matter and the world of spirit. That is why the souls 
seeking true spiritual happiness do not like it. 

 
 
Text 24 
 
kecid vadanti viçvaà vai 
     pareça-nirmitaà kila 
jévänäà sukha-bhogäya 
     dharmäya ca viçeñataù 
 
     kecid-some; vadanti-say; visvam-universe; vai-indeed; pareça-by God; nirmitam-created; 
kila-indeed; jévänäm-of the individual spirit souls; sukha-happiness; bhogäya-for enjoyment; 
dharmäya-for religion; ca-and; viçeñataù-specifically. 
 
     Some philosophers say God created this world to give the individual souls an opportunity 
either to enjoy sense pleasures or to accumulate piety. 
 
Commentary by Srila Bhaktivinoda Thakura 
 

 34



     Some philosophers say God created this world to give us an opportunity to enjoy sense 
pleasures. Then, after sinlessly enjoying and enjoying many sense pleasures, we will perform 
pious deeds and attain God's mercy. However, if God head truly created this material world 
for the souls' pleasure, He would not have created it with so many defects. After all, He is all-
powerful, and whatever He wishes is done at once. If He had created the material world for 
the souls' pleasure, He would have made it faultless. If He created the material world for the 
souls' performing pious deeds, He would have made it very different from the way it is. Of 
this there is no doubt. Why is there no doubt of this? Because in the material world pious 
deeds are not easily performed by every creature. 
 
 
Text 25 
 
ädi-jéväparädhäd vai 
     sarveñäà bandhanaà dhruvam 
tathänya-jéva-bhütasya 
     vibhor daëdena niñkåtiù 
 
     ädi-original; jéva-soul; aparädhäd-because of the offense; vai-indeed; sarveñäm-of all; 
bandhanam-bondage; dhruvam-indeed; tathä-so; anya-of other; jéva-bhütasya-souls; vibhor-of 
God; daëdena-by the punishment; niñkåtiù-deliverance. 
 
     Some philosophers say that because of the first living entity's sin all the other living 
entities are imprisoned in the material world. Later, punishing Himself for their sins, God 
delivers the living entities. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Thinking about the virtues and faults of thia world, some moralist monotheists concluded 
that this material world is not a place of unalloyed pleasures. Indeed, the sufferings outweigh 
the pleasures. They decided that the material world is a prison to punish the living entities. If 
there is punishment, then there must be a crime. If there were no crime, then why would 
there be any punishment? What crime did the living entities commit? Unable to properly 
answer this question, some men of small intelligence gave birth to a very wild idea.  

God created the first man and placed him in a pleasant garden with his wife. Then God 
forbade the man to taste the fruit of the tree of knowledge. Following the evil counsel of a 
wicked being, the first man and woman tasted the fruit of the tree of knowledge, thus 
disobeying God's command. In this way they fell from that garden into the material world 
filled with sufferings. Because of their offense, all other living entities are offenders from the 
moment of their birth. Not seeing any other way to remove this offense, God Himself took 
birth in a humanlike form, took on His own shoulders the sins of His followers, and then 
died. All who follow HIm easily attain liberation, and all who do not follow Him fall into an 
eternal hell. In this way God assumes a humanlike form, punishes Himself, and thus liberates 
the living entities. An intelligent person cannot make sense of any of this. 
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Text 26 
 
janmato jéva-sambhävo 
     maraëänte na janma vai 
yat-kåtaà saàsåtau tena 
     jévasya caramaà phalam 
 
     janmataù-from birth; jéva-of the living entities; sambhävo-birth; maraëa-death; ante-at the 
end; na-not; janma-birth; vai-indeed; yat-what; kåtam-done; saàsåtau-in the world; tena-by 
that; jévasya-of the living entity; caramam-final; phalam-result. 
 
     (These philosophers say that) the living entity's life begins at birth and ends with death. 
After death, he is not born again. After death he attains the results of his actions in that one 
lifetime. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     To accept this mixed-up religion one must first believe these rather implausible things: 
The living entity's life begins at birth and ends at death. Before birth the living entity did not 
exist, and after death the living entity will no longer stay in the world of material activities. 
Only human beings have souls. Other creatures do not have souls." Only extremely 
unintelligent persons believe this religion. In this religion the living entity is not spiritual in 
nature. By His own will God created the living entities out of matter. Why are the living 
entities born into very different situations? The followers of this religion cannot say. Why is 
one living entity born into a house filled with sufferings, another living entity born into a 
house filled with joys, another living entity born into the house of a person devoted to God, 
and another living enttity born into a wicked atheist's house? Why is one person born in a 
situation where he is encouraged to perform pious deeds, and he performs pious deeds and 
becomes good? Why is another person born in a situation where he is encouraged to sin, and 
he sins and becomes bad? The followers of this religion cannot answer all these questions. 
Their religion seems to say that God is unfair and irrational. 

     Why do they say that animals have no souls? Why do birds and beasts not have souls like 
human beings? Why do the human beings have only one life, and, because of their actions in 
that one life are rewarded in eternal heaven or punished with eternal hell? Any person who 
believes in a truly kind and merciful God will find this religion completely unacceptable. 
 
 
Text 27 
 
atra sthitasya jévasya 
     karma-jïänänuçélanät 
viçvonnati-vidhänena 
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     kartavyam éça-toñaëam 
 
     atra-here; sthitasya-situated; jévasya-of the soul; karma-fruitive work; jïäna-mental 
speculation; anuçélanät-by cultivating; viçva-world; unnati-elevation; vidhänena-by the way; 
kartavyam-to be done; éça-of God; toñaëam-satisfaction. 
 
     (These philosophers say that) by cultivating fruitive work and speculative philosophy one 
should make improvements in the material world and in this way please God. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     The followers of this religion have no power to worship God selflessly. In general their 
idea is that by cultivating fruitive work and speculative philosophy one should work to make 
improvements in the material world and in this way please God. By building hospitals and 
schools, and by doing various philanthropic works, they try to do good to the world and thus 
please God. Worship of God by performing fuitive work (karma) and by engaging in 
philosophical speculation (jïäna) is very important to them. They have no power to 
understand pure devotional service (çuddha-bhakti), which is free of fruitive work and 
philosophical speculation. Worship of God done out of a sense of duty is never natural or 
unselfish. God has been kind to us, and therefore we should worship Him." These are the 
thoughts of lesser minds. Why is this not a good way to worship God? Because one may 
think, If God is not kind to me, then I will not worship Him." In this way one has the selfish, 
bad desire to get God's kindness in the future. If one wishes that God will be kind by 
allowing one to serve Him, then there is nothing wrong with that desire. But the religion 
under discussion does not see it in that way. This religion sees God's kindness in terms of 
one's enjoying a happy life in this material world. 
 
 
Text 28 
 
éça-rüpa-vihénas tu 
     sarvago vidhi-sevitaù 
püjito 'tra bhavaty eva 
     prärthanä-vandanädibhiù 
 
     éça-of God; rüpa-form; vihénas-without; tu-but; sarvago-all-pervading; vidhi-by rules; 
sevitaù-served; püjito-worshiped; atra-here; bhavaty-is; eva-indeed; prärthanä-by prayers; 
vandan-by bowing down; ädibhiù-beginning with. 
 
     (Some other philosophers say that) God has no form. He is all-pervading. Still, following 
the rules of scripture, many worship Him, bow before Him, pray to Him, and serve Him in 
many ways. 
 
Commentary by Srila Bhaktivinoda Thakura 
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     The followers of this philosophy, which in modern times has appeared in many versions, 
claim that God is formless and all-pervading. For these people philosophical speculation is 
the most important activity. People who say God has a form are stunted dwarves." This 
thought always agitates their minds. In our path of knowledge we know that God is formless 
and all-pervading." These people cannot go beyond these kinds of thoughts. The 
unintelligent people who follow this path have an idea of God that is foolish idolatry. They 
think that God is formless and all-pervading, like the material sky.  

Thus the object of their worship is material. Beyond the 24 material elements is the 
individual spirit soul, and beyond the individual soul is God, who has numberless qualities, 
whose form is spiritual, who is all-pervading, whose true nature si different from the formless 
God the impersonalists imagine, who is the supreme master, who is supremely merciful, who 
is the individual spirit souls' true friend, who has all opulences, and who is the supreme 
controller, and whose handsome transcendental form the followers of this philosophy have 
no power to see or understand. These philosophers' worship of God is very faulty and 
incomplete. Their worship consists only of bowing down and reciting prayers. 

 Only bowing down and reciting prayers, their worship is very material in nature. Again and 
again chewing various kinds of philosphical speculation, they are very afraid to worship the 
glorious spiritual Deity form of God and become His servant, a servant completely sold to 
Him. Agitated in this way, they preach to the world that one should not imagine a spiritul 
form of God. They say that to worship the Deity form of God is to worship only a statue 
made of material elements. These people have no power to understand the true form of God, 
a form beyond the touch of matter, a form that is eternal and full of knowledge and bliss.  

Each of these people thinks he himself is the best and the most important. They say it is a bad 
idea to take shelter of the feet of a spiritual master. Afraid, they will not search to find a 
genuine, a saintly spiritual master. They will not devotedly serve a spiritual master's feet. 
Afraid that they will meet an imposter spiritual master and by him be set on the wrong path, 
they shun even the genuine, the saintly spiritual masters. Some among them say that by one's 
own effort one can find the spiritual truth in one's own heart, and therefore there is no need 
to take shelter of a spiritual master's feet. Others among them say that one should accept only 
the most prominent, most famous spiritual master (pradhäna-äcärya). 

 The most famous spiritual master is God Himself. He is the true teacher, the true protector. 
He enters our hearts and destroys our sins. There is no need to accept a human being as a 
spiritual master. Others among them say that one should only worship the scriptures, which 
are given by God. Still others among them say that the scriptures are filled with errors. Afraid 
in this way, they will not honor any scripture. 
 
 
Text 29 
 
idam eva mataà viddhi 
     sarvatraiväsamaïjasam 
éçvare doñadaà säkñät 
     jévasya kñaudra-sädhakam 
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     idam-this; eva-indeed; matam-philosophy; viddhi-please know; sarvatra-everywhere; eva-
indeed; asamaïjasam-wrong; éçvare-to God; doñadam-giving faults; säkñät-directly; jévasya-of 
the soul; kñaudra-smallness; sädhakam-attaining. 
 
     Please know that is philosophy is wrong in every way. It thinks God has many faults. It is 
of small help to the individual spirit souls. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Although within it belief in one God rests, in may places this philosophy is wrong. This 
philosophy implies that God is cruel and unjest. Also, thinking them unimportant, this 
philosophy also slights the devotees eager to serve God. God is one. He is a person. It is by 
His will that the individual souls have free will and thus may choose to sin. Then, 
abanonding their original nature, they have no power against the Lord's Mäyä-çakti (potency 
of illusion), and then, become spiritually weak, they sin. Thus the sins of the individual spirit 
souls all come from weakness. 

 If one rejects the idea that piety and sin have no beginning, then one must say that God is at 
fault for making the individual souls weak and thus prone to sin. Although with their mouths 
these people say God is faultless, they actually hurl insults at Him, saying He has many faults. 
These people have no power to distinguish between the spirit soul and the gross and subtle 
material bodies. Their theoretical and practical knowledge are both polluted and stunted, and 
for this reason they have no power to understand the nature and secrets of the soul. Although 
they are very proud of their material knowledge, their knowledge of spirit is stunted, and 
their religious activities bring only meager results. 

 Their highest goal is to reside in Svargaloka in their subtle material bodies. They mistake the 
subtle material body, or the mind, for the spirit soul. Thus they have no power to distinguish 
the soul from the mind. 
 
 
Text 30 
 
kecid vadanti sarvaà yac 
     cid-acid-éçvarädikam 
brahma sanatanaà säkñäd 
     ekam evädvitéyakam 
 
     kecid-some; vadanti-say; sarvam-all; yat-what; cit-spirit; �acit-matter; éçvara-God; ädikam-
beginning; brahma-Brahman; sanatanam-etertnal; säkñäd-directly; ekam-one; eva-indeed; 
advitéyakam-without a second. 
 
     Some other philosophers say that spirit, matter, God, and everything else are all the 
eternal impersonal Brahman, and nothing exists but this Brahman. 
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Commentary by Srila Bhaktivinoda Thakura 
 
     The impersonalist philosophy, which is known as Advaita (Monism), has existed for a 
very long time. From a few isolated passages of the Vedas this philosophy has come. 
Although this impersonalist philosophy has been preached by various philosophers in many 
countries, it is from India that it originslly came. Of this there is no doubt. Some learned men 
who came to India with Alexander the Great learned this impersonal philosophy, returned to 
their own country, and incorporated parts of this philosophy in their own books.  

The impersonal philosophy teaches: Brahman is the only thing that exists. Nothing else 
exists. The idea that spirit, matter, and God are different things is useful only for ordinary 
activities. In truth Brahman is the unchanging root from which they all have grown. Brahman 
is eternal, changeless, formless, and qualityless. It has no characteristics. It has no power. It 
has no activities. Brahman never changes into anything else. All these statements are found in 
different places in the Vedas."  

The impersonalist philosophers believe all these ideas. Still, casting a glance on the variety-
filled material world, they thoyght, How is it possible that the impersonal Brahman is the 
origin of this material world? We can see this world with our own eyes. How did it come into 
existence? If we cannot answer these questions our philosophy will not stand. Thinking and 
thinking, they considered these points: Brahman never performs any activity. How can it have 
created the world? How can we accept that it has the power to perform activity? 

 If we accept that something else exists besides Brahman, then our whole Advaita (non-dual) 
philosophy will be broken." Thinking and thinking in this way, they came to this conclusion: 
If we say that Brahman has the power to transform itslef into other things, that will not 
destroy our Advaita philosophy. Therefore, Brahman transformed itself into the things of this 
world. That we can believe." 
 
 
Text 31 
 
vastunaù parimäëäd vä 
     vivarta-bhavataù kila 
jagad-vicitratä sädhyä 
     jagad anyaà na vartate 
 
     vastunaù-in truth; parimäëäd-from transformation; vä-or; vivarta-bhävataù-from the state 
of transformation; kila-indeed; jagad-of nthe material world; vicitratä-the variety; sädhyä-is 
attainable; jagad-the material world; anyam-another; na-not; vartate-is. 
 
     (They say) the variety-filled material world is in truth a transformation of Brahman. It is 
not different from Brahman. 
 
Commentary by Srila Bhaktivinoda Thakura 
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     In this way a theory of transformation becamne accepted. But then another impersonalist 
philosopher said, It is not right to say that Brahman has a defect. If Brahman becomes 
transfromed, then it no longer remains Brahman. Therefore this theory of transformation 
should be thrown far away and in its place the theory of illusion should be accepted. 
Brahman never becoems transformed into any other thing. Therefore the theory of 
transformation is impossible. 

 However my theory, which maintains that all that exists is in reality Brahman and Brahman 
alone, and the idea that a variety of things exists is really only an illusion is a beautiful 
theory, beautiful in every limb. When one mistakes a rope for a snake, one becomes afraid. 
When one mistakes the glitter in a seashell for silver, one becomes filled with hopes. 
Therefore if my theory of illusion is accepted, then Brahman has no defect. The material 
world is an illusion. Only because of ignorance does one believe it exists. In this way my 
therory is proved. The material world does not exist. Life does not exist. Only Brahman 
exists.  

The belief that the material world exists is only pretending on the part of Brahman. This 
pretending is called by the names `avidya' (ignorance), `mäyä' (illusion) and other like words 
found in dictionaries. The pretending here does not posit the existence of something different 
from Brahman. Therefore Brahman is the only reality. Nothing else exists. The reality is 
spirit, and the the pretending, the illusion, is matter. That is now proved. When material 
consciousness is defeated by spiritual truth, then the material pretending is destroyed, the 
true reality is revealed, and liberation is attained." 
 
 
Text 32 
 
athavä jéva-cintäyäà 
     jätaà sarvaà jagad dhruvam 
jéveçvare na bhedo 'sti 
     jévaù sarveçvareçvaraù 
 
     athavä-or; jéva-of the individual spirit soul; cintäyäm-in the idea; jätam-born; sarvam-all; 
jagad-world; dhruvam-indeed; jéva-in the individual spirit soul; éçvare-and in God; na-no; 
bhedo-difference; asti-is; jévaù-individual spirit soul; sarveçvareçvaraù-the supreme God of all 
gods. 
 
     (Some other philosophers say:) This material world is born from the soul's thoughts. In 
truth the individual soul is not different from God. The individual soul is himself the God of 
all gods. 
 
Commentary by Srila Bhaktivinoda Thakura 
 

 41



     Some other philosophers do think think this theory of pretending is true. They say: The 
pretending that is the material world is not manifested spontaneously from nothing. Brahman 
first pretends that it is the individual soul, and then it pretends that the material world exists. 
How can the individual spirit soul be something different from Brahman? It cannot. If it is 
said that the soul is different from Brahman, then the philosophy of impersonalism will be 
killed at once. 

 Therefore the individual spirit soul is the pretending of Brahman." These philosophers 
eventually divided into two groups with two different philosophies. The first of these groups 
says: Brahman is like a great sky. The individual soul covered by illusion is like the small 
portion of sky within a clay pot. When ignorance cuts Brahman into tiny pieces, those pieces 
are the individual souls. In that way the soul and Brahman are different." The second group 
of philosophers argues against this idea, saying, This idea is an embarrassment to Brahman, 
for this idea says that Brahman can be cut into pieces, and also that Brahman itself may be 
overpowered by illusion. 

 The truth is not like that. Please know that the individual spirit soul is like a reflection of 
Brahman. The individual spirit soul is like the sun or moon reflected on the water. The 
individual soul is an illusion, and by him the illusory material world is imagined to exist. In 
truth only Brahman exists. There is nothing but it. The individual soul is not different from 
it, and neither is the material world different from it." A great blunder rests in both these 
philosophies, a blunder that, blinded by unthinking allegience to their ideas, these 
philosophers have neither the desire nor the power to see. 

 The blunder is their idea that Brahman alone exists and there is nothing but it. If they do not 
accept that Brahman has inconceivable power, then all their ideas are worthless. Some talk of 
maya (illusion, other talk of acvidya (igbnorance), others talk of pretending, and still others 
talk of pretending to pretend, but if they say that Brahman has no power to do anything, then 
how can they establish their idea that only Brahman, and nothing else, exists?  

In every one of their ideas is seen the fatal flaw that kills the impersonalist philosophy. If we 
accept the idea that Brahman has inconceivable power, and if we say Brahman is the only 
thing that exists, then Brahman has no need to take shelter of anything but itself. Then 
Brahman is not different from any substance or any power. Then, by Brahman's inconceivable 
power, change and changelessness, form and formlessness, qualities and qualitylessness, and 
a host of other mutually contradictory natures may simultaneously and eternally exist within 
Brahman without negating each other's existence.  

Even the greatest effort of human reason cannot understand Brahman's inconceivable power. 
Why should we not accept the truth that Brahman has inconceivable power? The glories of 
Brahman who has inconceivable powers is infinitely greater than the glory of the impersonal 
qualityless Brahman. I glorify the Supreme Brahman. The Brahman who has transcendental 
powers is the Supreme Brahman. The Brahman without qualities or powers is called merely 
Brahman. That Brahman is merely a part of the Supreme Brahman. The philosophy that turns 
away from the Supreme Brahman and accepts only the partial Brahman is a very inferior kind 
of philosophy, a philosophy born of small minds. Of this there is no doubt.  

 42



This impersonalist philosophy has no power to satisfy the questions posed by good logic. It 
has no power to understand the true meaning of the Vedas. It has no power to give to the 
individual spirit souls the greatest auspiciousness. 
 
 
Text 33 
 
 
eteñu väda-jäleñu 
     tat sad eva viniçcitam 
anvaya-vyatirekäbhyäm 
     advaya-jïänaà eva yat 
 
     eteñu-in these; väda-of philosophies; jäleñu-in the nets; tat-this; sad-real; eva-indeed; 
viniçcitam-determined; anvaya-directly; vyatirekäbhyäm-and indirectly; advaya-jïänam-non-
dual knowledge; eva-indeed; yat-which. 
 
     The truth lies somewhere in this network of conflicting philosophies. Directly and 
indirectly, the non-dual Brahman is understood there. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     These different philosophies are like a great net, a net badly woven by the different 
philosophers. In the midst of all these different philosophies the truth is somewhere to be 
found. Finding out what is untrue, throwing those untruths far away, and searching for what 
is the real truth is called finding the truth". A French philosopher named Victor Kunja tried 
to understand the truth in this way, but in the end he could not find it. He failed because he 
searched only among the thoughts of the western thinkers. The western intelligence is very 
materialistic. The western philosophers had no power to understand the subtle difference 
between the spirit soul and what is not the spirit soul. Their minds firmly attached to matter, 
they said that material mind is the spirit soul. As a search for rice grains among the empty 
husks of already-threashed rice brings no result, so Victor Kunja's search was fruitless in the 
end. In the Içopaniñad (mantra 15) it is said: 
 
hiraëmayena pätreëa 
     satyasäphihitaà mukham 
tat tvaà püñann apävåëu 
     satya-dharmaya-dåñtaye 
 
     O my Lord, O sustainer of all that lives, Your real face is covered by Your dazzling 
effulgence. Please remove that covering and exhibit Yourself to Your pure devotee."* 
 
     In Srimad-Bhagavatam it is said: 
 
aëubhyaç ca båhadbhyaç ca 
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     çästrebhyaù kuçalo naraù 
sarvataù säram ädadyät 
     puñpebhya iva ñatpadaù 
 
     As a bee takes honey from many different flowers, so a wise man takes the truth from 
many different great and small books." 
 
     In this way the Vaiñëava philosophers find the truth in books like the Vedas and Srimad-
Bhagavatam. In the less important books, the books written by materialistic philosophers, 
and in the very important books, the books that truly explain the sceince of the soul, the 
Vaiñëavas find the real truth. Part of that truth is called advaya-jïäna" (the knowledge of 
impersonal Brahman). That impewrsonal Brahman is only a small porton of the whole 
Supreme Truth, the Truth that is eternal and full of knowledge and bliss. By the word sat" 
(the truth), the Supreme is described. When that sat (truth) is manifest, then the asat 
(untruth) is thrown far away. The word sat" also refers to the world of spirit. This world of 
matter, which is called asat", is only a reflection of that world of spirit. 
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Dvitiya-anubhava 
Second Realization 
 
 
Text 1 
 
 
sac-cid-änanda-sändräìgaà 
     paränanda-rasäçrayam 
cid-acic-chakti-sampannaà 
     taà vande kali-pävanam 
 
     sat-eternal; cid-knowledge; änanda-bliss; sändra-inmtense; aìgam-limbs; paränanda-
supreme bliss; rasa-nectar; äçrayam-shelter; cid-spirit; acit-and matter; çakti-with the 
potency; sampannam-endowed; tam-to Him; vande-I bow; kali-pävanam-the purifier of the 
Kali-yuga. 
 
     To Lord Caitanya, whose transcendental form is filled with eternity, knowledge, and bliss, 
who is the shelter of transcendental nectar and bliss, who is the master of all spiritual and 
material potencies, and who is the purifier of the Kali-yuga, I offer my respectful obeisances. 
 
 
Text 2 
 
svarüpam ästhito hy ätmä 
     svarüpa-çakti-våttitaù 
vadaty eva nijätmänam 
     upädhi-rahitaà vacaù 
 
     svarüpam-own form; ästhito-situated; hy-indeed; ätmä-soul; svarüpa-çakti-våttitaù-by his 
own power; vadaty-says; eva-indeed; nijätmänam-own self; upädhi-rahitam-without material 
designations; vacaù-words. 
 
     When he is situated in his original nature, by his own power the soul gives the correct 
answers to these spiritual questions, answers free from the touch of matter. 
 
Commentary by Srila Bhaktivinoda Thakura 
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     Influenced by matter in different ways, the souls imprisoned in the material world give a 
great variety of answers to the questions posed in the second verse of the First Chapter of this 
book. Those souls who by spiritual realization and by understanding the teachings of a 
genuine spiritual master know the truth about the soul give the correct answrs to these 
questions. These questions have each only one correct answer. The three questions posed in 
the First Chapter, Second Verse of this book are: 1. I perceive this world. Who am I? 2. What 
is this immense material world? 3. What relation have I with this world? 

 The souls influenced by the material nature give a great variety of answers to these 
questions, answers recounted in the First Chapter of this book. In this Second Chapter the 
correct answers to these three questions, the answers given by the self-realized souls, will be 
recounted. But first we will consider this question: Who are the self-realized souls? The souls 
who have no relation to material place, time, senses, and body, and who are instead situated 
in their original spiritual nature, are self-realized souls. In the book Srimad-Bhagavatam 
(2.10.6), which contains the essential teachings of the Vedänta, the pure self-realized soul is 
described in these words: 
 
muktir hitvänyathä-rüpaà 
     svarüpeëa vyavasthitiù 
 
     Liberation is the permanent situation of the form of the living entity after he gives up the 
changeable gross and subtle material bodies."* 
 
     When he is freed from material existence, the soul is situated in his original nature. Then 
he is self-realized. On the self-realized soul will give the correct answers to our three 
questions. Here someone may protest: The living entity in the material world has a body, 
senses, and reasoning power. If he renounces material existence, then what will happen to his 
body, senses, and reasoning power? How will he be able to give the correct answers to your 
questions?" The answer to this protest is that the soul is like spiritual knowledge personified. 
The soul has spiritual knowledge as one of its natural features. The soul has not only spiritual 
knowledge of itself. The soul is also filled with light, so that with the light of its knowledge it 
can illuminate the features of other things also. In this way the soul knows both itself and 
other objects also. 

 This means that the soul has all power to see, hear, smell, and taste. The soul has knowledge 
as part of its nature. When it falls into the material world, the soul is imprisoned within a 
series of material coverings. To enable him to interact with the material world, the spirit soul 
is given a second set of senses: material senses. In this way the soul sees with material eyes, 
hears with material ears, smells with a material nose, tastes with a material tongue, and 
experiences touch with material skin. His original spiritual senses now deprived of their 
powers, the soul now uses the powers of this second set of senses: material senses. 
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 Also, the conclusions the soul draws are now drawn with the aid of material reasoning 
power. All of this a great calamity for the spirit soul, whose natural condition is to be full of 
knowledge. When the soul becomes self-realized and his original nature is revived, then he 
can again perform all these activities with his original, spiritual senses. Then his reason 
power is again his original spiritual reasoning power. In that liberated condition, with his 
original, spiritual reasoning power, the soul can give the correct answers to our questions. 
With his own spiritual power the soul can give the answers.  

These answers the soul gives are free from all of matter's limitations and defects. The answer 
a self-realized soul residing in India gives a self-realized soul residing in the northern 
countries will also give. A soul living in the spiritual world of Vaikuëtha will also give the 
same answer. And why not? The pure liberated souls did not give answers that come from the 
great variety of mixtures of the material modes. That is why their answers are not different 
from each other. 
 
 
Text 3 
 
bhagavän eka eväste 
     para-çakti-samanvitaù 
tac-chakti-niùsåto jévo 
     brahmäëdaà ca jadätmakam 
 
     bhagavän-God; ekaù-one; eva-indeed; äste-is; para-transcendental; çakti-potency; 
samanvitaù-endowed; tat-His; çakti-potency; niùsåto-manifest; jévo-individual soul; 
brahmäëdam-universe; ca-and; jadätmakam-material. 
 
     God is one. God has many transcendental powers. The individual spirit souls and the 
material worlds are all manifested from God's powers. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     In the Vedic literature it is said: 
 
ekam evädvitéyam 
 
     There is only one God. He has no rival." 
 
neha nänästi kiïcana 
 
     Nothing is separate from God." 
 
sa viçva-kåd viçva-vit 
 
     God created the world. He knows all that happens in the world." 
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pradhäna-kñetra-patir guëesaù 
 
     God is the master of the world. He is the master of the modes of material nature." 
 
eko devo bhagavän vareëyaù 
 
     There is only one God. He is the best of persons. He has all opulences." 
 
     By these words God's eternal existence is clearly confirmed. In S�rimad-Bha�gavatam 
(1.2.11) it is said: 
 
vadanti ta tattva-vidas 
     tattvaà yaj jïänam advayam 
brahmeti paramätmeti 
     bhagavän iti çabdyate 
 
     Learned transcendentalists who know the Absolute Truth call the non-dual substance 
Brahman, Paramätmä, or Bhagavän."* 
 
     Bhagavän (the Supreme Person) is superior to Brahman (the impersonal divine effulgence) 
and Paramätmä (the all-pervading Supersoul). Still, one should not think that Brahman, 
Paramätmä, are two separate gods and Bhagavän is the Supreme God that dominates Them. 
Here the individual spirit soul is the seer, and Bhagavän is the object seen. When he first 
begins his spiritual life, and he travels on the path of philosophical speculation (jïäna-
märga), the soul sees the Brahman feature of Bhagavän. When he makes some advancement 
on that path, the soul begins to walk on the path of yoga (yoga-märga). When he walks on 
that path, the soul sees the Paramätmä feature of Bhagavän. When by good fortune the soul 
walks on the path of pure devotional service (çuddha-bhakti-märga), the soul sees Bhagavän 
directly. 

 Bhagavän brings great sweetness to the eyes. He is full of transcendental bliss. He is eternal 
and full of knowledge and bliss. His form is graceful. He is a very handsome and charming 
person. He has all opulence, all power, all fane, all handsomeness, all knowledge, and all 
renunciation. He has them in the best, the most sublime way. Brahman and Paramätmä are 
both hidden within Bhagavän. Bhagavän has all potencies. By His wish His potencies manifest 
His regular and occasional pastimes. He is supremely independent. He is the author of all 
rules and regulations. Still, He is never bound by any rules or regulations. Bhagavän has no 
rival. No one is equal to Him. No one is superior to Him. His spiritual potencies are 
multifarious. They have many different powers.  
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By these spiritual potencies Bhagavän's spiritual abode, spiritual pastimes, and spiritual 
paraphernalia are all manifested. That are all transformations of Bhagavän's spiritual potency. 
From His perfect spiritual potency the spiritual world is manifest. Bhagavän's potency acts in 
many different ways. One kind of action it performs is the manifestation of the many atoms. 
That is seen. Spiritual effulgence, spiritual qualities, and spiritual activities are all manifested 
from Bhagavän's spiritual potency.  From the jéva-çakti potency the many individual spirit 
souls (jévas) are manifest. The spiritual potency has a shadow. From that shadow are manifest 
the five gross material elements, the five sense objects, the ten senses, and the mind, 
intelligence, and false ego. In this way 24 material elements are manifest. The potency that 
manifests the material world is thus called the chäyä-çakti" (shadow potency). 
 
 
Text 4 
 
so 'rkas tat-kiraëo jévo 
     nityänugata-vigrahaù 
préti-dharmaù cid-ätmä saù 
     paränande 'pi däya-bhäk 
 
     so-He; arkas-sun; tat-kiraëois effulgence; jévo-the individual spirit souls; nitya-eternal 
anugata-following; vigrahaù-form; préti-love; dharmaù-nature; cid-ätmä-spirit soul; saù-he; 
paränande-with spiritual bliss; api-also; däya-inheritance; bhäk-possessing. 
 
     Bhagavan (the Supreme Personality of Godhead) is like the sun. The many individual 
souls are like particles of light that come from that Bhagavan-sun. Each individual soul has an 
eternal spiritual form like the form of Bhagavan. Each individual soul is by nature spiritual 
and blissful. His nature is to love Bhagavan. He is like a son entitled to a share in his father's 
(Bhagavan's) property. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Bhagavän is like the sun. The rays of light emanating from that sun are the individual 
spirit souls. These rays-of-light individual spirit souls have a nature like Bhagavän's. Each 
individual soul has an effulgent spiritual form suited to its own particular nature. Each soul's 
form is effulgent and spiritual. Therefore each soul is spiritual in nature. Each soul has 
spiritual qualities. A small particle of love is part of each soul's spiritual nature. Therefore a 
particle of love is the soul's nature. Therefore it is said, Love is the soul's nature." Because the 
soul's spiritual form and natural love are both small, it is said that the individual souls' forms 
and natural love are not perfect or complete. The individual souls also possess a a small 
particle of spiritual bliss. The bliss of realizing impersonal Brahman is described in these 
words of Srila Rüpa Gosvämé's Bhakti-rasämåta-sindhu: 
 
brahmänando bhaved eña 
     cet parärdha-guëé-kåtaù 
naiti bhakti-sudhämbodheù 
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     paramäëu-tuläm api 
 
     If brahmänanda, or the happiness of becoming one with the Supreme, is multiplied by one 
trillion fold, it still cannot compare to even an atomic fraction of the happiness derived from 
the ocean of devotional service."* 
 
     By his own nature each individual soul is like a son qualified to inherit this sublimely 
blissful and most exalted status of engaging in devotional service to the Lord.  Aware that the 
happiness of realizing impersonal Brahman is very small by comparison, the soul becomes 
Bhagavän's servant and follower. When He is pleased by a certain soul's service, Bhagavän 
empowers that soul with the powers of His spiritual potencies. Now endowed with that 
spiritual potency, the soul is able to experience the sublime bliss of devotional service. 
 
 
Text 5 
 
tac-chaktes chäyayä viçvaà 
     sarvam etad vinirmitam 
yatra bahirmukhä jéväù 
     saàsaranti nijecchayä 
 
     tac-chaktes-of His potency; chäyayä-by a shadow; viçvam-the material world; sarvam-all; 
etad-this; vinirmitam-created; yatra-where; bahirmukhä-who have turned their faces; jéväù-
the individual souls; saàsaranti-wander; nijecchayä-by their own wish. 
 
     By the shadow of Bhagavan's spiritual potency the entire material world is created. In that 
material world wander the individual souls who have turned their faces away from Bhagavan. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     When he is a servant of Lord Kåñëa, the individual soul becomes like a son who inherits 
the father's property. This inheritance is transcendental bliss. When he turns his face away 
from Lord Kåñëa and tries to be independent, the individual soul falls into the world of birth 
and death. The spiritual potency helps the individual soul become more and more elevated, 
and the material potency (mäyä-çakti), the potency that creates the material world, helps the 
individual soul become more and more firmly shackled in the prison house of repeated birth 
and death. 
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 The material potency is a shadow of the spiritual potency. The individual souls who deserve 
to go to the world of birth and death take birth in that world. There he is given a gross and 
subtle material body to experience the various perceptions of the material world. In this way 
he falls into the material world and there suffers many troubles that come from the results of 
his various activities (karma). There is one reason and one reason only that these souls are in 
the material world. The reason is that they have turned their faces away from Bhagavän 
(bhagavad-bahirmukha). It should be understood that the individual spirit souls are not 
manifested from the material world. Neither are they manifested from the spiritual world. 
They are manifested from the border that separates those two worlds.  

For them material pleasures may be more attractive than spiritual upliftment. Therefore they 
may of their own will choose to stay in the world of birth and death. For this Bhagavän is not 
to blame. Showing His mercy to these souls, Bhagavän created the material world so they 
could enjoy there as they wished. Bhagavän created the material world in such a way that 
after only a few days of trying to enjoy there, the souls would become intelligent and turn 
from those enjoyments. In this way Bhagavän created the path of performing devotional 
activities in the association of saintly devotees. Following that path, the souls become 
delivered from the material world. 
 
 
Text 6 
 
jévato jadato väpi 
     bhagavän sarvadä påthak 
na tau bhagavato bhinnau 
     rahasyam idam eva hi 
 
     jévato-from the individual soul; jadato-from matter; vä-or; api-also; bhagavän-the Supreme 
Personality of Godhead; sarvadä-always; påthak-separate; na-not; tau-them; bhagavato-from 
the Supreme Personality of Godhead; bhinnau-different; rahasyam-secret; idam-this; eva-
indeed; hi-indeed. 
 
     Bhagavan (the Supreme Personality of Godhead) is eternally different from the individual 
souls and from matter. However, the souls and matter are not different from Bhagavan. This 
is a great secret. 
 
Commentary by Srila Bhaktivinoda Thakura 
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     Bhagavan (the Supreme Personality of Godhead) is eternally different from the individual 
souls and from matter. However, the souls and matter are not different from Bhagavan. This 
is a great secret. Bhagavan is eternally different from the individual souls and from matter. In 
the form of His potency, He has entered the individual souls and the material world. Unable 
to understand this secret, Vyäsa, who had revealed and carefully studied all the scriptures, 
wept. Then Närada, who is a great devotee of Bhagavän, approached Vyäsa and taught Him 
the four verses that are the heart of Srimad-Bhagavatam.  That heart of Srimad-Bhagavatam's 
teaching is divided into four parts: jïäna, vijïäna, rahasya, and tad-aìga. 

 In the jïäna part Bhagavän teaches: I am the only Supreme Truth. Before anything else 
existed, I existed. In the beginning of the material world neither the chain of causes and 
effects, nor the impersonal Brahman, which lies beyond them, were openly manifest in this 
world. When the material world is created, I manifest by My potency whatever exists, and 
when the material world is annihilated, only I, Bhagavän, will remain." In this way Bhagavat-
jïäna (knowledge of Bhagavän) is explained. In the vijïäna part Bhagavän teaches: I am the 
Supreme Truth. 

 When the souls perceive only what is outside Me, when they cannot perceive My true 
nature, that is because of the influence of My potency. That potency is called by the name 
`Mäyä'. When it is manifested in spirit that potency is called `Yogamäyä'. My potency is 
eternally different from Me and not different from Me. How it is not different from Me is not 
easily seen. How it is different from Me is easily seen. It is different from Me in two ways: as a 
reflection (äbhäsa) and as darkness (tamaù)."  

Here abhasa" refers to the individual spirit souls and tamaù" refers to the material world. 
Thus the individual spirit souls and the material world are both My potencies. That should be 
known. This next stage of knowledge, knowledge of Bhagavän and his potencies, is called 
vijïäna". In the third part, the rahasya part, Bhagavän teaches: The pradhana, mahat-tattva, 
and the material elements beginning with earth enter the material world and at the same time 
they do not enter. 

 In the same way I, Bhagavän, the spiritual sun, enter the individual spirit souls, but still I am 
different from them eternally. When an individual spirit soul becomes My devotee, then I 
become his friend. That is the great secret." In the tad-anga part, Bhagavän says: When, 
tormented the sufferings of the world of birth and death, an individual soul takes shelter of 
the feet of a saintly devotee and inquires from him about the spiritual truth, then, by his 
spiritual master's mercy, that soul searches for Me directly and indirectly. Eventually he 
attains Me." In this way Srimad-Bhagavatam explains the truth of acintya-bhedabheda-tattva 
(the inconceivable simultaneous oneness and difference of Bhagavän and the individual spirit 
souls). 
 
 
Text 7 
 
jada-jäla-gatä jévä 
     jadäsaktià vihäya ca 
svakéya-våttim älocya 
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     çanakair labhate param 
 
     jada-of matter; jäla-in the trap; gatä-gone; jévä-the souls; jada-to matter; äsaktim-
attachemnt; vihäya-abandoning; ca-and; svakéya-own; våttim-action; älocya-considering; 
çanakair-gradually; labhate-attains; param-the Supreme. 
 
     When the souls caught in the trap of material life renounce their attachment to matter, 
and then carefully engage in spiritual activities, eventually they attain the Supreme. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     The individual spirit souls may be divided into two groups: the souls eternally imprisoned 
in the material world (nitya-baddha), and the souls free from that prison (nitya-mukta). The 
eternally free souls are always attracted to serve Lord Kåñëa. When the souls caught in the 
trap of material life renounce their attachment to matter, and then carefully engage in 
spiritual activities, eventually they attain the Supreme. Spiritual activities here means 
devotional service to Bhagavän. 

 As one engages favorably in devotional spiritual activities, ones attachment for material 
things becomes gradually diminished. When those spiritual activities reach completeness and 
perfection, then attachment for material things becomes completely and perfectly eliminated. 
Then the individual spirit soul attains the feet of Bhagavän, the Supreme Truth, the Supreme 
Master of the spiritual world. As one again and again performs spiritual activities, one 
gradually finds them sweeter and sweeter. To the extent they are attached to matter, the 
individual souls remain averse to spirit. 
 
Text 8 
 
cintätétam idaà tattvaà 
     dvaitädvaita-svarüpakam 
caitanya-caraëäsvädäc 
     chuddha-jéve pratéyate 
 
     cintä-thought; atétam-beyond; idam-this; tattvam-truth; dvaitädvaita-dual and not dual; 
svarüpakam-nature; caitanya-of Lord Caitanya; caraëa-of the feet; äsvädät-from the sweet 
taste; çuddha-jéve-in the pure soul; pratéyate-is known. 
 
     This Supreme Truth, who is different and non-different from everything, cannot be known 
by the material mind. Only the pure souls, who taste the sweet nectar of taking shelter of 
Lord Caitanya's feet, have the power to know the Supreme Truth. 
 
Commentary by Srila Bhaktivinoda Thakura 
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     The material mind has no power to understand how the Supreme can be both different 
and not different from everything. Why not? Because in the material, world no one sees 
mutually contradictory qualities residing in the same place. Therefore the souls imprisoned 
in the material world, souls whose knowledge is only of material things, will not be inclined 
to believe that mutually contradictory qualities exist in Bhagavän. 

 Manifested by His inconceivable potencies, numberless mutually contradictory qualities 
happily and gracefully reside in Bhagavän. He is the formless Brahman and He is also a 
person with a sublimely graceful form. He is smaller than the smallest and larger than the 
largest. He is impartial, but still He loves His devotees. He has no qualities, but then again He 
certainly does have qualities. He is the impersonal Brahman, and He is also Kåñëa surrounded 
by many cowherd friends. He is the greatest philosopher, full of knowledge, and He is also a 
lover, His whole being made of love. Bhagavän is the shelter where these and all other 
mutually contradictory qualities reside. 

 The Lord cannot be compared to material things. The soul imprisoned in the material world 
possesses intelligence made of matter. That material intelligence has no power to touch what 
is beyond the world of matter. For this reason the souls imprisoned in the world of matter 
cannot understand the qualities of Bhagavän. In this way they do not believe that Bhagavän's 
nature is like that. As long as they remain in the prison of the material world, the individual 
spirit souls cannot understand how Bhagavän is simultaneously one and different from 
everything. 

 Will the souls imprisoned in matter never understand this point?  The answer is that the 
souls who taste the nectar of devotional service to Lord Caitanya's feet will gradually become 
purified. In this way they will eventually be able to understand it. As he becomes purified, the 
soul realizes his original nature. Then he understands how Bhagavän is simultaneously one 
and different. Here the phrase caitanya-caraëäsvädät" has two meanings, although in truth 
the two meanings are actually one.   

One meaning is, By serving Lord Caitanya's feet one attains transcendental bliss." The second 
meaning is, By serving the feet of the Supreme Personality of Godhead, who knows 
everything, one attains transcendental bliss." Lord Caitanya is not different from the all-
knowing Supreme Personality of Godhead. Therefore the two meanings are actually one. In 
the first part of this book were considered the opinions of different philosophers, 
philosophers who are all individual spirit souls imprisoned in the material world. Now that I 
have refuted all their philosophies, I will describe the supreme spiritual truth, the truth 
taught by supremely pure Lord Caitanya Mahäprabhu. 
 
 
Text 9 
 
cid eva paramaà tattvaà 
     cid eva parameçvaraù 
cit-kaëo jéva eväsau 
     viçeñaç cid-vicitratä 
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     cid-spirit; eva-indeed; paramam-supreme; tattvam-truth; cid-spirit; eva-indeed; 
parameçvaraù-the Supreme Personality of Godhead; cit-kaëo-particle of spirit; jéva-the 
individual soul; eva-indeed; asau-he; viçeñas-sepcific; cid-of spirit; vicitratä-variety. 
 
     The Supreme Truth is spiritual. The Supreme Personality of Godhead is spiritual. The 
individual spirit soul is a tiny particle of spirit. Great variety exists in the realm of spirit. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Spirit, matter, and the individual spirit souls are the three divisions of existence. The 
Supreme Truth is spiritual. The Supreme Personality of Godhead is spiritual. The individual 
spirit soul is a tiny particle of spirit. Great variety exists in the realm of spirit. Bhagavän (the 
Supreme Personality of Godhead) is like a sun shining in the spiritual world. The particles of 
light emanating from that sun are the individual spirit souls. Thus the individual souls are 
tiny particles of spirit. Great variety exists in the realm of spirit. Nothing is superior to spirit. 
The variety present in the material world is only a reflection of the variety in the spiritual 
world.  
 
Text 10 
 
änandaç cid-guëaù proktaù 
     sa vai våtti-svarüpakaù 
yasyänuçélanäj jévaù 
     paränanda-sthitià labhet 
 
     änandaù-bliss; cid-guëaù-the qualities of spirit; proktaù-said; sa-that; vai-indeed; våtti-
svarüpakaù-actions; yasya-of which; anuçélanät-by cultivating; jévaù-the individual spirit soul; 
paränanda-sthitim-the position of transcendental bliss; labhet-attains. 
 
     Spirit is by nature full of bliss. By performing spiritual activities one becomes blissful. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     Free will is one quality of spirit, and bliss is another quality of spirit. Bliss is part of the 
nature of spirit. Therefore, by again and again performing spiritual activities the individual 
soul becomes blissful. In the Vedas it is said: 
 
eña hy änandayati 
 
     When one understands the Personality of God, the reservoir of pleasure, Kåñëa, he 
actually becomes transcendentally blissful."* 
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     In this way the Vedas affirm that bliss is part of the nature of spirit. As the power to burn 
is part of the nature of fire, and as fluidity is part of the nature of water, so bliss is part of the 
nature of spirit. Even the souls imprisoned by matter enjoy a certain material version of that 
bliss. Everything has two features. One feature is its nature and the other its activities. The 
activities of spirit bring spiritual bliss. A soul who again and again engages in blissful spiritual 
activities eventually attains spiritual bliss. Gradually he becomes qualified to enjoy the bliss 
of personal association with Bhagavän. 
 
 
Text 11 
 
cid-vastu jadato bhinnaà 
     svatantrecchätmäkaà sadä 
praviñtam api mäyäyäà 
     sva-svarüpaà na tat tyajet 
 
     cid-vastu-spirit; jadato-from matter; bhinnam-different; svatantra-independent; icchä-
desire; ätmäkam-self; sadä-always; praviñtam-entered; api-also; mäyäyäm-in illusion; sva-
svarüpam-own nature; na-not; tat-that; tyajet-abandons. 
 
     Spirit is different from matter. Spirit always has free will. Even when it enters the world of 
illusions, spirit never loses its nature. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     What is the nature of spirit? Many times that question is asked. In this material world one 
does not find a perfect or complete answer. Even though the soul is spiritual, it has now 
forgotten its own nature. Shackled in Mäyä's prison, the soul finds it hard to give a clear 
answer about its own nature. The soul's nature is to be a tiny particle of spirit. Although that 
nature is pervertedly reflected in the material world, the soul never really abandons its own 
nature. First this question may be asked: If the spirit soul is different from matter, then the 
spirit soul must be different from all material things. What is that difference?"  

First one should seek the answer to that question. Many qualities may be seen in material 
things, but free will is never seen in them. Neither is consciousness ever seen in them. Unless 
the soul is completely restricted in its activities, these two qualities are not covered. They 
remain manifest. Qualities like heat and liquidity may be seen in material elements like fire 
and water, but the liquidity of water is not a sign of free will present in the water. The water 
is not liquid of its own accord.  
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Many different material elements may be considered, but none of them acts by its own free 
will. For example, we do not see that fire acts of its own free will. However, in spiritual 
beings, in souls, even though they may be covered by the material bodies of lowly species like 
worms and ants, we see free will is present. Walking and walking, an ant considers which 
way he should go, and then he walks on that path. This power of the ant to think and to 
choose are the signs of free will. We do not see these signs in inert matter. We see them only 
in spirit, in living beings.  

Therefore consciousness and free will are part of the nature of spirit. Of this there is no 
doubt. In conclusion, consciousness, free will, bliss, and the idea It is I." are all parts of the 
nature of spirit. Even when it enters the material world of five elements, the spirit soul never 
abandons that nature. 
 
Text 12 
 
phalguà nirarthakaà viddhi 
     sarvaà jadamayaà jagat 
bahirmukhasya jévasya 
     gåham eva purätanam 
 
     phalgum-false; nirarthakam-useless; viddhi-please know; sarvam-all; jadamayam-material; 
jagat-universe; bahirmukhasya-who has turned his face away; jévasya-of the soul; gåham-
home; eva-indeed; purätanam-ancient. 
 
     Please know that the material world is meaningless and illusory. It is an ancient prison 
house for the souls who have turned their faces from the Supreme Lord. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     The material world is meaningless and illusory. It is a ancient prison house for the souls 
who have turned their faces from the Supreme Lord. Following Närada Muni's instruction, 
Vyäsa entered a trance of meditation. His heart purified by devotional service, in that trance 
Vyäsa saw the truth. This is described in Srimad-Bhagavatam (1.7.4-6): 
 
bhakti-yogena manasi 
     samyak praëihite 'male 
apaçyat puruñaà pürëaà 
     mäyäà ca tad-apäçrayäm 
 
     Thus he fixed his mind, perfectly engaged by linking it in devotional service (bhakti-yoga) 
without any tinge of materialism, and thus he saw the Absolute Personality of Godhead along 
with His external energy, which was under full control.* 
 
yayä sammohito jiva 
     ätmänaà tri-guëätmakam 
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paro 'pi manute 'narthaà 
     tat-kåtaà cäbhipadyate 
 
     Due to this external energy, the living entity, although transcendental to the three modes 
of material nature, thinks of himself as a material product and thus undergoes the reactions 
of material miseries.* 
 
anarthopaçamaà säkñäd 
     bhakti-yogam adhokñaje 
 
     The material miseries of the living entity, which are superfluous to him, can be directly 
mitigated by the linking process of devotional service."* 
 
     The material world created by Mäyä is a useless and illusory place for the individual souls, 
who are small particles of spirit. Why do the individual souls reside in this worthless place? 
The answer to this question is that the material world is an ancient prison for the individual 
souls who have turned their faces away from the Supreme Lord. Only the souls who have 
faces away from the Supreme Lord that have entered the material world. The souls who do 
not turn their faces away from the Supreme Lord remain always free from the prison of 
matter. They do not enter the material world. They stay always in the spiritual world.  

The Mäyä-sakti (potency of material illusion) is always under Lord Kåñëa's control. As 
darkness must stay always far away from the shining sun, so the illusory potency Mäyä must 
stay always far away from Lord Kåñëa, far away from the spiritual world. The individual souls 
who have turned their faces away from Lord Kåñëa are attracted to the bewildering variety of 
Mäyä's world. In this way they fall under Mäyä's spell. In truth the individual souls are always 
beyond the modes of material nature. 

 But when they fall under Mäyä's spell, the individual souls think they themselves are 
products of the material modes. Then they try to enjoy the pathetic pleasures the three 
material modes offer. That is the condition of the souls who have turned their faces away 
from the Supreme Lord. The other spirit souls, the souls who remain in the spiritual world, 
do not turn their faces away from the Supreme Lord. Only the souls who turn their faces 
away from the Supreme Lord leave the spiritual world and go to the world of matter.  
 
 
Text 13 
 
deça-kälädikaà sarvaà 
     mäyayä vikåtaà sadä 
mäyätétasya viçvasya 
     sarvaà tac cit-svarüpakam 
 
     deça-place; käla-and time; ädikam-beginning; sarvam-all; mäyayä-by Mäyä; vikåtam-
transformed; sadä-always; mäyätétasya-beyond Mäyä; viçvasya-of the world; sarvam-all; tac-
that; cit-svarüpakam-spiritual in nature. 
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     The time, place, and everything else of the material world is a grotesque perversion 
created by Mäyä. In the world far away from Mäyä's world, everything is made of spirit. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     The spiritual world is far from Mäyä. The material world is created by Mäyä. What is the 
relationship of these two worlds? To this question we answer: The time, place, and 
everything else of the material world is a grotesque perversion. However, the time, place, and 
everything else of the spiritual world far from Mäyä are all spiritual. This means that 
everything there is supremely pure. in that grotesque material world there are many obstacles 
to happiness. Therefore it is seen that the material world is very grotesque and horrible. In 
the material world time is divided into past, present, and future. By that division many things 
are destroyed and many kinds of sufferings are created. 

 In this way the material world is filled with many horrible and grotesque things. Therefore 
the whole material world is horrible and grotesque. In the spiritual world time, place, and 
everything else are all spiritual. Everything there is full of bliss. Everything there is full of 
love. In the spiritual world there is not even the slightest fragrance of matter. The spiritual 
world is gracefully described in these words of Chändogya Upaniñad's Eighth Chapter: 
 
     hariù om. atha yad idam asmin brahmapure daharaà puëdarékaà veçma daharo 'sminn 
antaräkäças tasmin yad-antas tad anveñtavyaà tad väva vijijïäsitavyam iti. 
 
     Hari. Om. In the heart of this spiritual city is a lotus abode. The internal part of that abode 
should be sought. That part one should desire to know. 
 
     taà ced brüyur yad idam asmin brahmapure daharaà puëdarékaà veçma daharo 'sminn 
antaräkäçaù kim tad atra vidyate yad anveñtavyaà yad väva vijijïäsitavyam iti. 
 
     If they (the students) ask: What does it mean that in the heart of this spiritual city is a 
lotus abode, the internal part of that abode should be sought, and that part one should desire 
to know? . . . 
 
     brüyäd yävan vä ayam äkäças tävan eño 'ntar hådaya äkäça ubhe asmin dyäv-äpåthivé antar 
eva samähite ubhäv agniç ca väyuç ca sürya-candra-samäv ubhau vidyun-nakñaträëi yac 
cäsyehästi yac ca nästi sarvaà tad asmin samähitam iti. 
 
 . . .then he (the guru) may say: As in the external world there is a sky, so inside this heart 
there is also a sky. In both the external world and within this heart there are heaven and 
earth. In both are fire and air. In both are sun and moon and lightning and stars. Whatever is 
in the external world and whatever is not in the external world is present in this heart. 
 
     taà ced brüyur asmiàç ced idaà brahmapure sarvaà tad asmin samähitaà sarväëi ca 
bhütäni sarve ca kämä yadaitaj jaräv äpnoti pradhvaàsate vä kià tato 'tiçiñyata iti. 
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     If they say: If in this spiritual city all material elements and desires are assembled, then 
when the body reaches old age or is destroyed at death, what remains after that? . . . 
 
     sa brüyann asya jarayäitaj jéryati na vadhenasya hanyata etat satyaà brahma-puram asmin 
kämäù samähitä eña ätmäpahata-papma vijaro vimåtyur viçoko vijighatso 'pipäsaù satya-
kämaù satya-saìkalpo yathä hy eveha prajä anväviçanti yathänuçäsanaà yaà yam antam 
abhikämä bhavanti yaà janapadaà yaà kñetra-bhägaà taà tam evopajévanti.  
 
 . . .then he (the guru) may say: It is not withered by old age. It is not killed by death. This 
spiritual city is eternal. Within it are all desires. The soul is free from sin, old-age, death, 
lamentation, hunger, and thirst, and its desires and thoughts are all automatically fulfilled. As 
by following good advice people attain their desires, so the spiritualists also attains their 
desires. 
 
     tad yatheha karma-jito lokaù kñéyate evam evämutra puëya-jito lokaù kñéyate tad ya 
ihätmänam ananuvidya vrajanty etäàç ca satyaà kämäàs teñäà sarveñu lokeñv akäma-caro 
bhavaty atha ya ihätmänam anuvidya vrajanty etäàç ca satyaà kämäàs teñäà sarveñu lokeñu 
käma-caro bhavati. 
 
     Just as the fruits of work in this lifetime are all ultimately destroyed, in the same way the 
benefits in the next life are also all ultimately destroyed. One who does not understand the 
nature of the soul remains unfulfilled and unsatisfied, even though he may obtain all his 
desires. He does not attain the spiritual world on the death of the body. One who understand 
the nature of the soul remains becomes satisfied and fulfilled. He obtains all his desires in this 
world. He attains the spiritual world on the death of the body. 
 
     sa yadi pitåloka-kämo bhavati saìkalpäd eväsya pitaraù samuttiñthanti tena pitålokena 
sampanno mahéyate. 
 
     If he desires to go to Pitåloka, simply by that desire alone the Pitås appear before him, they 
take him to Pitåloka and he becomes happy. 
 
     sa yadi mätåloka-kämo bhavati saìkalpäd eväsya mätaraù samuttiñthanti tena mätålokena 
sampanno mahéyate. 
 
     If he desires to go to Matåloka, simply by that desire alone the Matås appear before him, 
they take him to Matåloka and he becomes happy. 
 
     sa yadi bhrätåloka-kämo bhavati saìkalpäd eväsya bhrätaraù samuttiñthanti tena 
bhrätålokena sampanno mahéyate. 
 
     If he desires to go to Bhratåloka, simply by that desire alone the Bhratås appear before him, 
they take him to Bhratåloka and he becomes happy. 
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     sa yadi svasåloka-kämo bhavati saìkalpäd eväsya svasaraù samuttiñt�hanti tena 
svasålokena sampanno mahéyate. 
 
     If he desires to go to Svasåloka, simply by that desire alone the Svasås appear before him, 
they take him to Svasåloka and he becomes happy. 
 
     sa yadi sakhiloka-kämo bhavati saìkalpäd eväsya sakhäyaù samuttiñthanti tena 
sakhilokena sampanno mahéyate. 
 
     If he desires to go to Sakhiloka, simply by that desire alone the Sakhis appear before him, 
they take him to Sakhiloka and he becomes happy. 
 
     sa yadi gandhamälyaloka-kämo bhavati saìkalpäd eväsya gandhamälye samuttiñt�hanti 
tena gandhamälyalokena sampanno mahéyate. 
 
     If he desires to go to Gandhamalyaloka, simply by that desire alone the Gandhamalyas 
appear before him, they take him to Gandhamalyaloka and he becomes happy. 
 
     sa yady annapänaloka-kämo bhavati saìkalpäd eväsyännapäne samuttiñthanti tena 
annapänalokena sampanno mahéyate. 
 
     If he desires to go to Annapanaloka, simply by that desire alone the Annapanas appear 
before him, they take him to Annapanaloka and he becomes happy. 
 
     sa yadi gétaväditraloka-kämo bhavati saìkalpäd eväsya gétaväditre samuttiñthanti tena 
gétaväditralokena sampanno mahéyate. 
 
     If he desires to go to Gitavaditraloka, simply by that desire alone the Gitavaditras appear 
before him, they take him to Gitavaditraloka and he becomes happy. 
 
     sa yadi stréloka-kämo bhavati saìkalpäd eväsya striyaù samuttiñthanti tena strélokena 
sampanno mahéyate. 
 
     If he desires to go to Striloka, simply by that desire alone the Stris appear before him, they 
take him to Striloka and he becomes happy. 
 
     yaà yam antam abhikämo bhavati yam kämayate so 'sya saìkalpäd eva samutiñthati tena 
sampanno mahéyate.  
 
     Whatever he desires appears simply by his desiring it. In this way he becomes happy. 
 
     te ime satyäù kämä anåtapidhänäs teñäà satyänäà satäm anåtam apidhänaà yo yo hy 
asyetaù praiti na tam iha darçanäya labhate. 
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     When the real spiritual desires of the soul are covered by false material desires, the soul is 
not able to meet the Supreme Personality of Godhead after death. 
 
     atha ye cäsyeha jévä ye ca pretä yac cänyad icchän na labhate sarvaà tad atra gatvä vindate 
'tra hy asyaite satyaù käma anrtapidhänas tad yathäpi hiraëya-nidhià nihitam akñetrajïa 
upary upari saïcaranto na vindeyur evam evemaù sarväù prajïä ahar ahar gacchanty atra 
etaà brahmalokaà na vindanty anåtena hi pratyudhaù. 
 
     Both in this life and the next, they who desire something other than spiritual happiness 
never attain the fulfillment of their desire. Their real, spiritual desires are covered by material 
illusion. They are like persons searching for buried treasure. Not knowing the location of the 
treasure, they walk over it again and again, but never attain it. They are always near the 
spiritual realm, but material illusion prevents them from entering it. 
 
     sa eva eña ätmä hådi tasyaitad eva niruktaà hådy ayam iti tasmäd dhådayam ahar ahar vä 
evamvit svargaà lokam eti. 
 
     The Supreme Personality of Godhead resides in the hearts of the living entities, and for 
this reason He is known as Hådayam, which means `The person (ayam) in the heart (håd)'. A 
person constantly aware of the Lord's presence in his heart attains the spiritual world. 
 
     atha ya eña samprasädo 'smäc charérät samutthäya paraà jyotir upasampadya svena 
rüpeëäbhiniñpadyata eña ätmäti hovacaitad amåtam abhayam etad brahmeti tasya ha vä etasya 
brahmaëo näma satyam iti. 
 
     When such a soul leaves the present material body, he enters the effulgent spiritual world. 
His original spiritual form is manifested there. He is named `soul'. He is immortal and 
fearless. He is named `satya' (the truth). 
 
     täni ha vä etäni tréëy akñaräëi satéyam iti tad yat sat tad amåtam atha yad dhi tan martyam 
atha yady antenobhe yacchati yad anenobhe yacchati tasmäd yam ahar ahar vä evamvit 
svargaà lokam eti. 
 
     The word `satyam' contains three syllables: `sat', `i', and `yam'. `Sat' refers to the immortal 
Supreme Personality of Godhead, who is always free from the cycle of repeated birth and 
death, and `i' refers to the individual spirit soul, who may become subject to the cycle of birth 
and death. `Yam' refers to the process that brings the individual spirit soul into contact with 
the Supreme Person. A person aware of these facts, attains the spiritual world. 
 
     atha ya ätmä sa setur vidhåtir eñäà lokänäm asambhedäya naityaà setum aho-rätre tarato 
na jarä na måtyur na çoko na sukåtäà na duñkåtäm. sarve papmäno 'to nivartante 'pahata-
papma hy eña brahmalokas tasmäd vä etaà setuà tértvändhaù sann anandho bhavati viddhaù 
sann aviddho bhavaty upatäpé sann anupatäpé bhavati tasmäd vä etaà setuà tértväpi naktam 
ahar eväbhiniñpadyate sakåd vibhato hy evaiña brahmalokaù. 
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     The Supreme Personality of Godhead is the controller of all the worlds. He is the eternal 
boundary which day, night, old-age, death, lamentation, piety, and impiety do not cross. Sins 
turn from Him. He is free from sin. A blind man crossing the boundary into His spiritual 
realm becomes free from blindness. A person wounded by material sufferings becomes free 
from them, and a person burning in the pain of repeated birth and death also becomes free 
from suffering by crossing the boundary into His realm. Crossing beyond the days and nights 
of material time, the spiritual realm of the Supreme Personality of Godhead is eternally 
manifested." 
 
Text 14 
 
 
cic-chakteù para-tattvasya 
     svabhävas tri-vidhaù småtaù 
sva-svabhävas tathä jéva- 
     svabhävo mäyikas tathä 
 
     cit-spiritual; çakteù-from the potency; para-tattvasya-of the Supreme Truth; svabhävas-
nature; tri-vidhaù-three kinds; småtaù-considered; sva-svabhävas-own nature; tathä-so; jéva-
of the individual spirit souls; svabhävo-nature; mäyikas-of Mäyä; tathä-so. 
 
     The Supreme Truth's spiritual potency has three natures: its own nature, the nature of the 
individual spirit souls, and the nature of Maya. 
 
Commentary by Srila Bhaktivinoda Thakura 
 
     The Supreme Truth's spiritual potency has three natures: its own nature, the nature of the 
individual spirit souls, and the nature of Maya. Limitless variety is present in the spiritual 
nature. The mayavadi impersonalists do not think variety is present in spirit. They say, 
Variety is present only in Mäyä. When one renounces Mäyä and turns to spirit, variety is cast 
far away. When the individual spirit soul attains its original nature, all variety disappears, and 
everything becomes one."  

On what foundation are these ideas of the mayavadis built? From what root do they grow? 
The answer is: These ideas are based only on their whims. In what scripture are these ideas 
described? By what chain of logical arguments are they attained? That no one can say. In the 
previously quoted passage of Chandogya Upnaisad we saw a description of spiritual variety. 
In the spiritual world are present the form of the Supreme Personality of Godhead, the forms 
of the individual spirit souls, a great variety of places, the moon, sun, and other luminaries, 
rivers, streams, and many other beautiful and glorious things. A great variety of blissful tastes 
(rasa) are also present in the world of spirit. 
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 The nature of the individual souls is that they are the Lord's marginal potency (tatastha). 
They are between the spiritual and material potencies. The individual souls therefore may be 
under the influence of the Mäyä potency or under the influence of the spiritual potency. The 
nature of Maya is that it is a perverted reflection of spirit. The individual spirit souls who 
have turned their faces away from the Supreme Lord must be covered by a gross and subtle 
material body. 
 
 
Text 15 
 
tiñthann api jadädhäre 
     cit-svabhäva-paräyaëaù 
vartate yo mahä-bhägaù 
     sva-svabhäva-paro hi saù 
 
     tiñthan-standing; api-even; jadädhäre-in the material world; cit-svabhäva-paräyaëaù-
devoted to the spiritual nature; vartate-is; yo-who; mahä-bhägaù-very fortunate; sva-
svabhäva-paro-devoted to his own nature; hi-indeed; saù-he. 
 
     Even though he may still reside in the material world, an individual soul intent on 
reviving his original spiritual nature is very fortunate. In the end he regains his original 
spiritual nature. 
 
Thus ends Tattva-viveka 

 
 
 

His Divine Grace A.C Bhaktivedanta Swami Prabhupada 
Founder/Acarya of the International Society for Krsna Consciousness 

 
Srila Prabhupada appeared in Calcutta, India in 1896. Meeting his own spiritual 

master His Divine Grace Srila Bhaktisiddhanta Sarasvati Prabhupada in 1922 he took formal 
initiation in 1933. At the very first meeting, Srila Bhaktisiddhanta Sarasvati Prabhupadsa 
requested Srila Prabhupada to broadcast Vedic knowledge in the English language.  

 
In the years that followed Srila Prabhupada took up that desire, writing a commentary 

on Bhagavad-gita and founding a fortnightly magazine, “Back to Godhead”,  in 1944. Actively 
endeavoring to teach Krsna Consciousness while in household life, Srila Prabhupada retired 
in 1954 to devote more time to his studies and spiritual master’s service. Residing in the holy 
city of Vrndavana for some 11 years, he formally took to the renounced order of life, 
sannyasa, in 1959. Constantly pursuing his spiritual masters request to broadcast the Vedic 
knowledge,  Srila Prabhupada began planning a world-wide movement,  and started the 
translation work of his life’s opus, Srimad Bhagavatam, revered in the Vedas as the essence of 
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all Vedic knowledge. 
 
Srila Prabhupada struggled against many obstacles, and in 1965 left India for America, 

carrying very little money, the first three volumes  of Srimad-Bhagavatam he had published, 
and the order of his spiritual master in his heart. The rest is history. Within eleven years, up 
to 1977, a world-wide movement dedicated to exemplifying and broadcasting the Vedic 
spiritual knowledge sprouted up, comprising over 200 temples in fifty  countries, a dozen 
farming communities,  and several publishing houses and schools.  

 
Srila Prabhupada initiated some 5,000 disciples, circled the globe fourteen times,  and 

spoke with countless world leaders, all the while continuing to translate the Vedic texts into 
English just exactly in pursuance of his spiritual master’s original instruction way back in 
1926. 

 
 The spiritual society Srila Prabhupada founded goes on to this day having distributed 
over 500 million literatures in 50 languages, blooming into a world-wide movement known 
for its purity, dedication,  and international welfare activities of food distribution. 
 

These writings comprise a veritable library of Vedic philosophy, religion, and culture 
and the reader is heartily encouraged to please examine these literatures,  they are a meant to 
offer a clue for the re-spiritualization of the entire human society, which although having 
made rapid material progress, seems to be so much disturbed with unwanted quarrels and 
discord. 
 
Readers are heartily encouraged to explore these writings at: http://krishna.com
 

A Brief Biography of Srila Bhaktivinoda Thakur  
Author of over 100 Vaisnava Writings 

 
Srila Bhaktivinoda Thakura was born on Sunday, Sept. 2, 1838 in Biranagara (Ulagrama) in 
the Nadia district of Bengal. He was the seventh son of Raja Krsnananda Datta, a great 
devotee of Lord Nityananda, and was named Kedaranatha Datta by his Godfather.  

When he was 11 years old, his father passed away. Around this time Kedaranatha’s uncle 
Kasiprasada Ghosh Mahasaya Thakur, who had mastered British education, came to 
Ulagrama, he schooled young Kedaranatha at his home in Calcutta, by the time he was 13 he 
was allowed to go to the big city.  

Kedaranatha assisted Kasiprasada by judging manuscripts submitted to the newspaper. 
Kedaranatha studied Kasiprasada’s books and also frequented the public library. He attended 
Calcutta’s Hindu Charitable Institution high school and became an expert English reader, 
speaker, and writer.  

In the year 1856, when he was 18, Kedaranatha entered college in Calcutta. He started 
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writing extensively in both English and Bengali; these essays were published in local journals. 
He also lectured in both languages. He studied English literature at this time extensively, and 
taught speechmaking to a person who later became a well-known orator in the British 
Parliament.  

Kedaranatha began to consider the question of the means of his livelihood. He established a 
school for English education in the village of Kendrapara near Chutigrama, in Orissa, thus 
becoming a pioneer in English teaching in that state. As the headmaster of the Medinipura 
high school, Kedaranatha studied many popular Bengali religious sects, particularly their 
philosophies and practices. He concluded they were all cheap. He came to understand that 
the only real religion that had ever been established in Bengal was that of Sri Caitanya 
Mahaprabhu.  

In the year 1866 Kedaranatha took the position of Deputy Register with the power of a 
Deputy Collector and Deputy Magistrate in the district of Chapara. He also became quite 
fluent in Persian and Urdu. At this time he received copies of the Srimad Bhagavatam and Sri 
Caitanya-caritamrta from Calcutta.  

He read Caitanya-caritamrta repeatedly; his faith in Krishna developed until he was absorbed 
in Krsna consciousness day and night. He incessantly submitted heartfelt prayers for the 
Lord’s mercy. He came to understand the supreme majesty and power of the one and only 
Absolute Personality of Godhead Sri Krsna. He published a song about Lord Caitanya entitled 
Saccidananda- premalankara.  

From Camparana he went to Puri which engladdened his heart no end because the holy city 
of Puri, the site of the famous Krishna temple of Jagannatha, was where Caitanya 
Mahaprabhu had resided for 18 years as a sannyasi (renunciate). In Puri, Kedaranatha studied 
the Srimad-Bhagavatam with the commentary of Sridhara Swami, copied out in longhand the 
Sat-sandarbhas of Jiva Goswami and made a special study of Rupa Goswami’s Bhakti-
rasamrta-sindhu.  

Kedaranatha became manager of the Jagannatha temple. He used his government powers to 
establish strict regularity in the worship of the Deity. In the Jagannatha temple courtyard he 
set up a Bhakti Mandapa, where daily discourses of Srimad Bhagavatam were held.In the year 
1887 Bhaktivinoda Thakura resolved to quit government service and go to Vrndavana with 
Bhaktibhringa Mahasaya for the rest of his life. One night in Tarakeswara, while on 
government service, he had a dream in which Sri Caitanya appeared to him and spoke,  

“You will certainly go to Vrndavana, but first there is some service you must perform in 
Navadwipa. When will you do that?”  

When the Lord disappeared, Bhaktivinoda awoke. Finally, in December of 1887 he managed 
to trade posts with Babu Radha Madhava Vasu, Deputy Magistrate of Krishnanagara. In the 
year 1887 he discovered that the place he’d seen from the dharmasala rooftop was in fact the 
birthplace of Mahaprabhu. This was confirmed by Jagannatha dasa Babaji, the head of the 
Gaudiya Vaisnava community in Navadwipa. A great festival was held there.  
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In 1890 he established the “Nama Hatta” there. Sometimes Jagannatha dasa Babaji would 
come there and have kirtana. Lord Nityananda had established His Nama Hatta at the same 
place and Bhaktivinoda considered himself the street sweeper of the Nama Hatta of Nitai.  

In 1908 Bhaktivinoda Thakura took vesa (the dress of babaji, or renunciate) at Satasana in 
Puri. Until 1910 he would move between Calcutta and Puri, and continued to write; but after 
that he stopped all activity and remained in Puri, absorbed in the holy name of Krishna. He 
shut himself up and entered samadhi, claiming paralysis. On June 23, 1914, just before noon 
at Puri, Srila Bhaktivinoda Thakura left his body. This day was also the disappearance day of 
Sri Gadadhara Pandita. Amidst sankirtana his remains were interred in Godruma after the 
next solstice; the summer solstice had just begun when he had left his body.  

 

His Character 

About Srila Bhaktivinoda Thakura, Sarada Carana Mitra, Calcutta High Court Judge, wrote:  

“I knew Thakura Bhaktivinoda intimately as a friend and a relation. Even under the 
pressure of official work as a magistrate in charge of a heavy district he could always find 
time for devotional contemplation and service, and whenever I met him, our talk would 
turn in a few moments to the subject of devotion, dvaitadvaita-vada philosophy and the 
saintly work that lay before him. Service of God is the only thing he longed for and 
service under the government, however honorable, was to him a clog.”  

In executing his government service, Srila Bhaktivinoda Thakura would wear coat and pants 
to court, with double-size tulasi neckbeads and tilaka. He was very strong in his decisions; he 
would decide immediately. He did not allow any humbug in his court; no upstart could stand 
before him. He would shave his head monthly.  

He was always charitable to brahmanas, and equally befriended other castes. He never 
showed pride, and his amiable disposition was a characteristic feature of his life. He never 
accepted gifts from anyone; he even declined all honors and titles offered by the government 
to him on the grounds that they might stand against his holy mission of life. He was very 
strict in moral principles, and avoided the luxurious life; he would not even chew betel. He 
never allowed harmonium and he never had any debts. He disliked theaters because they 
were frequented by public women.  

He spoke Bengali, Sanskrit, English, Latin, Urdu, Persian and Oriya. He started writing books 
at age 12, and continued turning out a profuse number of volumes up until his departure 
from this world.  

 

Daily schedule: 

7:30-8:00 PM - take rest 10:00 PM - rise, light oil lamp, write 4:00 AM - take rest 4:30 - rise, 
wash hands and face, chant japa 7:00 - write letters 7:30 - read 8:30 - receive guests, or 
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continue to read 9:30-9:45 - take rest 9:45 - morning bath, breakfast of half-quart milk, 
couple chapatis, fruit 9:55 - go to court in carriage 10:00 - court began. 1:00 PM - court 
finished. He’d come home and bathe and refresh. 2:00 PM - return to office. 5:00 PM - 
translate works from Sanskrit to Bengali  

Then take evening bath and meal of rice, couple of chapatis, half-quart of milk. He always 
consulted a pocket watch, and kept time very punctually.  

 

Nama-hatta Preaching 

Srila Bhaktivinoda Thakura’s great contributions are manifold. One of the greatest is Nama 
Hatta. He set up the Nama hatta. It had as commodities:  

1. The holy name.  

2. The holy name related to the Lord’s form.  

3. “ “ “ qualities  

4. “ “ “ pastimes  

5. “ “ “ bhava  

6. “ “ “ prema  

You could buy Sraddha for 1 cent, Nistha for 5 cents, Ruci for 20 cents, Asakti for 25 cents, 
Bhava for a dollar, and Prema for a gold coin.  

He had various venues: bazaars — holy places or temples, shops — small centres with a few 
members, travelling salesmen, sales agents or brokers who would bring interested people to 
the shops or bazaars.  

No false currency accepted, otherwise you automatically get namabhasa and not the pure 
name.  

Different posts:  

1. The leaders who make policy decisions  

2. The market reporter.  

3. Scale operator who checks the payments.  

4. Keeper of the keys to all the doors to all the different departments selling the different 
forms of the name  

5. Labourers- who deliver the goods  

6. Watchman who checks to see if anyone is trying to steal the name.  
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7. Bookkeeper  

8. Janitor.  

True to his divine character Srila Bhaktivinoda Thakura took the role of janitor, keeping the 
place clean.  
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About the Translator 

 
Kusakratha dasa, an accomplished Sanskrit and Bengali scholar, is an initiated disciple 

of His Divine Grace A.C. Bhaktivedanta Swami Prabhupada, Founder/Acharya of the 
International Society for Krishna Consciousness.  Peter took the spiritual name “Kusakratha 
dasa” in 1971 spending many years thereafter constantly studying the ancient Vedic 
scriptures of India, learning the Sanskrit and Bengali languages the literatures are written in. 
Even before coming to Krsna Consciousness, Kusakratha had been voracious reader of 
philosophy, studying the Bhagavad-gita and other spiritual literatures even as a young boy. 

 
His spiritual master, Srila Prabhupada, had translated and published between the years of 
1965 and 1977,  the most important Vedic texts,  namely Bhagavad-gita, Bhagavata-Purana, 
Bhakti-rasamrta-sindhu, Chaitanya-Caritamrta, and many others establishing the 
“Bhaktivedanta Book Trust” for their distribution.  
 

Srila Prabhupada on several occasions expressed his intention to translate all the 
Vaisnava writings for the benefit of mankind,  and it is to the credit of Kusakratha dasa,  in 
service to his spiritual master, that he has so far translated dozens of these ancient spiritual 
texts set down by the chief Vedic scholars and spiritual leaders of India’s  past. We are most 
indebted to Kusakratha das for his prodigious output, he has rendered a great service to all 
devotees of God through his sublime Krsna Bhakti. 

 
 
Readers are heartily encouraged to explore these writings at: http://krishna.com 
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